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THE SUPRANATIONAL IDEA OF THE PEOPLES OF CENTRAL
EUROPE (First Half of the 19th Century)

National movement and further development of national benchmarks of the
European peoples at the beginning of the revolution of 1848—1849 are one of
the most socio-political contextualized pages in the past of the Slavik peoples
in Europe. The research is considered to be topical since the process of
formation of national ideology in the 19th century, that occured in the Slavs
environment, took place in terms of distribution of the national principle and
state formation in the majority of the European countries. The purpose of the
research is to enlighten the course, laws and specifics of formation of the
national paradigm at the beginning of the revolution of 1848—1849. The object
of the study is the national movement of the Slavs, the subject of scientific
analysis is the national ideology developing under the influence of both
internal and external factors.

To achieve the main goal of the research the author has considered it to be
necessary to solve a number of the following tasks: to scientifically, logically,
argumentatively and coherently lay out specifics of the process of Slavic
national ideology formation and reveal its main features. It should be
emphasized that by the beginning of the revolution the national patriotic mood
was not limited merely by the demand of the cultural reforms, it gradually
transformed into the context of new political and socio-economic ideas. At the
same time, in the meaning of national paradigm of the Slavic National
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Movement the idea of its moderation or passive opposition actualized dras-
tically. In general, national paradigm was a certain mixture of political ideas,
in which political freedom — democracy, social and personal guarantees —
took a somewhat secondary place, the struggle for the national justice with its
moral and cultural principles, became dominant.

On the eve of the 1848 revolution western Slavs were involved in the
process of modernizing their national ideology. Al though this process was an
all-European phenomen on and large ethnic units were under going self-
determination, the spiritual renaissance of the western Slavs had specific
regional and ethnic characteristics, thus attracting the political attention of the
governments of great empires — the Austrian and the Russian. For Russia, the
biggest Slavonic country, the idea of the general Slavonic ethnic unity as well
as the Pan-Slavistic ideology were not only of scientific character, but also
served as a factor of geopolitical interest.

Keywords: nation, national culture, ideology, empire, pangermanism,
panamericanism, pan-Islamism, pan-Slavism, illirism, idea, democracy, mo-
narchy, freedom, national ideology, region, ethnos, Russia, Europe, USA,
Slavs, Austria, Czechs , Slovaks, Austro-Slavism, foreign policy, geopolitics.
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Memoro docniddcennss cmana nanioes, 30Kpema i NAHCAABI3M KOHKPEMHO.
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idei, saix ascmpocnagizm, innipusm. Ixua mema nonseana 6 obIpyHmysanHi He
MINbKU YUBLTI3AYIUHOT, eMHOKYIbIYPHOIL, ICIMOPUYHOI CRIIbHOCMI, alle 8 MOMY
uycni i nonimuunoi. 3 uacom nawioei cmaeanu He MINLKU OHCEPENOM O
GopmyeanHs HayioOHANbHOI i0e0102li, ale MaKoxdc cy2ysanu iU niocmasoro Ois
nos6u NONIHAYIOHANLHUX 0epxcas i 3a0e3neuysanu iCHy8aHHs i0e0n02ii 6elUKo-
0epIAHCABHOCMII.

Knrouosi cnosa: nayis, nayionanivHa Kyiemypa, i0eonoeis, imMnepis, nau-
2ePMAHIZM, NAHAMEPUKAHIZM, NAHICIAMI3M, NAHCABI3M, LLLIpU3M, ides, 0emo-
Kpamis, MOHApXis, c600600a, HayioHalbHA i0eono2is, pelioH, emHoc, Pocis,
€spona, CILIA, cnos’anu, Aecmpis, uexu, ci08axku, asCmpociasizm, 308HIUIHSL
noaimuKa, 2eonoiimuKda.

Pan-Slavism, both its content and terminology have not received a clear
assessment and definition in national and foreign historiography yet.
Admittedly, in Soviet historiography there was a considerable amount of
research on supranational integration movements. Accordingly, Marxist Slavic
studies focused on the social-class tradition, and only the concepts that
corresponded to the ideology of the study were considered in the history of the
development of the idea of Slavic reciprocity. The fact, that Russophilism of
Czechs and Slovaks was regarded as one of the origins of Czechoslovak-Soviet
friendship under proletarian internationalism, can be argued. At the same time,
Slovak separatism, like Austro-Slavism, was most often criticised. Therefore,
the given ideologisation algorithm in the study of Slavic history brought
enough conventions to the terminological apparatus of researches.

A number of international conferences that took place in the 60’s of the
20th century in Czechoslovakia can be considered as a certain breakthrough in
the systematisation of the conceptual apparatus regarding the problems of
Slavic unifying ideology and its role in the national movements of the peoples
of the Habsburg Monarchy. In the course of the discussion, the researchers'
came to the conclusion that the terms Slavic Reciprocity and Pan-Slavism, with
their high level of politicisation acquired over time, should be used more
rarely. According to the Slavists, the researchers should return to the term
Slovanstvi, the use of which was common in the Czech Slavic studies of the
1930°s”. This rather capacious term included the whole genesis of ideas about
the Slavic community in its content. In Marxist historiography, however, it was
natural to take a positive view of the idea of Slavic reciprocity and to
emphasize the reactionary nature of Pan-Slavism. This practice decisively
brought terminological confusion in the content of many Slavic studies, so
meaning and concepts of Slavic community and Pan-Slavism have often been
used to refer to the same phenomena. These circumstances forced us to more
closely consider the content and significance of the idea of Pan-Slavism in the
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process of becoming a national paradigm in the West Slavs. A supranational
Pan-Idea, which relies on certain nationalist or religious ideologies that declare
the desire to unite representatives of close language and ethnic groups, has
become the purpose of the study.

As i1s known, the first half of the 19th century was marked not only by the
phenomenon of Slavic revival, but also by the beginning of an active process of
national self-determination of the peoples of Central and Southeastern Europe,
that belonged to different large communities — German, Slavic, Finno-Ugric.
Therefore, according to the content of the destruction of old traditions and
emergence of the new ones, ethnic elites were marked by the behaviour of
ethno-political ambivalence — pursuit of a paradigm of identity and un-
willingness to separate from large communities. This was reflected in the
process of searching and forming a national ideology of many peoples, served
as an additional aspect of the psychological and ideological legitimisation of
national requirements. At the same time, the turbulent revival process of the
Western Slavic peoples, their national ideas on the background of competitive
interstate relations during the period of the Vienna geopolitical era received
ambiguous assessment from politicians. Therefore, a number of Western
national ideologues — F. Schuzelka, J. Schlosser, F. Engels were cautious
about the ethnocultural aspirations of the West Slavs, and sometimes they
openly expressed their critical opinions about the ethnic Slavic leaders’
attempts to develop the theme of the Slavic universality. This approach had a
clear explanation: the process of constructing a national concept and,
accordingly, of linguistic revival-awakening of the West Slavs was based on an
internal ideological potential, national-patriotic ideology and external aspect, in
which antagonism between Pan-Slavic, Pan-German supranational ideas as
well as the idea of Hungarian political nation’s formation were far from being
less important. However, the fact that the negative attitude towards Slavic sup-
ranational integration became one of the driving forces behind the emergence
of other supranational ideas — Austrophilia and German Pan-Idea — should
be acknowledged. Such Nutritional Antagonism was a logical phenomenon of
the period of formation of national ideological doctrines, while the method of
opposing their own to someone else’s things with the subsequent rather
predictable assessment was steadily used. A citation from the Viennese Presse
is worth quoting here.

Pan-Slavism was flatly rated as a political, militant and destructive anti-
Austrian ideology in the pages of this newspaper. “The Brotherhood that exists
today on a Pan-Slavic basis is a conspiracy against Austria, and those, who are
engaged in it, challenge whole Austria, so our expression of discontent is the
only answer that the people of Austria can give to those, who criminally
infringe on its existence,” the author of the article stated’. Accordingly, the
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Austrian government, trying to counteract the involvement of West Slavs in the
ideology of Panslavism, pursued a pragmatic policy of preventing "the
harmless idea of literary reciprocity" from becoming a political Slavic
programme, because in the context of a "common literary Slavic aspiration" the
latter could eventually become not only a platform for the politicisation of
national ideas of the West Slavs, but also create a favorable atmosphere for
Russian ideological expansion, the Austro-Bohemian conservative L. Thun
stated”.

Another group of the anti-Slavic movement opponents consisted of
individual representatives of the Hungarian national movement, such as
L. Kossuth, F. Pulszky, I. Széchenyi, Count Zaj, that promoted the idea of the
Hungarian political nation. For example, in his letters to Count L. Thun, a well-
known Hungarian socio-political figure F. Pulszky stated flatly and persu-
asively, "We cannot allow the Germans, Slavs, Wallachians to consider
themselves foreign in our land, and Hungary — to be only a place of birth for
them and that they would not seek solutions to their problems in Pest and
Bratislava, but they would do in Vienna and Berlin, Prague and St. Peter-
sburg”. Thus, there was a situation where a number of European politicians
sometimes interpreted the linguistic and ethno-cultural aspirations of the
Western Slavic peoples solely as their political activity on the way to the
realisation of a supranational project of a united Slavic nation.

Certainly, the Russian Empire was assigned a special place in the content
of the pan-Slavic construction by the European national ideologists. The war
and the victory over the Napoleonic France contributed to the image of the
former for many more years. A characteristic feature of this time was the
military uplift of Russia. Its army fought in the ethnic territories of the West
Slavs, which were part of the Austrian, Saxon and Prussian Monarchies. In
fact, from 1812 to 1815 Russia was regarded as the saviour of Europe from the
tyrant, but very soon this country was considered Napoleon’s heir. The fact,
that in Slavic studies these hostilities received a mark of significance for the
process of development of socio-political activity in the environment of the
West Slavs, was understandable. The Czech nationalist activist F. Celakovsky,
who cannot be called a Russophile, would write about the Russian victory in
the war, "The Moscow flame enlightened not only all Russia, but all the Slavs
as well"®. Te fact, that familiarity with the Russian military and political forces
gave the Slavs hope that Russia would be able to promote their national
liberation, can be assumed. In general, the above judgment could be considered
a long-standing tribute to the Russophile historians of the Russian victories, if
not a letter of a Russian diplomat and, later, a Catholic priest, writer,
ecclesiastical figure of the princely family Prince I.S. Gagarin to one of the
leaders of the the Slavophile movement I.S. Aksakov.
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Given the fact, that in his letter 1.S. Gagarin himself reproduces the
Austrian general and writer Friedrich Schwarzenberg’s opinion (1800—1870),
citing an excerpt from the letter without any reductions is considered to be
advisable. It should be added that Schwarzenberg’s aristocrats and landowners
have been considered a strong foothold of the Habsburg Dynasty for many
centuries, so the views of representatives of this kind are particularly inte-
resting for the study. Thus, in his letter, I.S. Gagarin conveys the circumstances
and content of his conversation with F. Schwarzenberg, “I spent winter of
1833-1834 in Munich, where the famous commander Schwarzenberg’s son
Prince Fritz, who has recently died, had once told me: “Your government is not
aware of all its capabilities. For example, I enter a peasant hut in one of our
Austrian regions. A rather ugly paper painting depicting a man in a white
uniform hangs on the wall. “What is this?”, I ask the peasant. "This is the King
of Austria," Gagarin writes to Aksakov. “And next to it there is another similar
figure in green uniform. “And what is that?” “That is our Tsar”. And note,
Schwarzenberg added, "the tsar, whom the Austrian man calls his Tsar, as
opposed to the Emperor of Austria, is the Russian Emperor"”.

Therefore, it can be assumed that there existed an attractive image of
Russia and the Slavs’ beliefs that the empire could promote their national
liberation. At the same time, the attitude towards Russia, even among national
ideologues, was romantic, that had its logical explanation. They knew about
Russia only from books, had a rough idea of the activities of its scientific
institutions and the achievements of Russian science. As an example, there
should K. Havli¢cek Borovsky’s romanticism be mentioned with which he
arrived in Russia in 1843, and which almost immediately dissipated from him
because of “considerable apathy, backwardness, and stupidity”®, that prevailed
in the Eastern Empire. T.G. Masaryk expressed his interpretation of the content
of K. Havli¢ek Borovsky’s ideas and, accordingly, the reasons for the spread of
Pan-Slavic ideology among the West Slavs. He considered the spread of this
ideology not so much by Russian foreign expansion as by the willingness of
the West Slavs to accept the idea, given their particular status in the Austrian
Empire. Therefore, analysing the origins of the concept of Pan-Slavism
T.G. Masaryk identified the following reason for the popularity of suprana-
tional Russophilism among the West Slavs: “In the small Slavic peoples”,
states the future President of Czechoslovakia, “their desire to find support and
assistance from other Slavic tribes, and especially in more powerful political
and cultural terms, was born”. Overall, it should be noted, that, in our opinion,
the true idea of the West Slavs about the condition of the Russian people, the
features of the Russian political system were rather indistinct. But non-critical
Russophilism and integrative Pan-Slavic tendencies still played a certain role in
the formation of national ideologies in the Western Slavic environment. It is
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worth agreeing that not least the foreign and military expansion of the Russian
Empire gave rise to a broad theoretical, and, over time, historical and political
discourse around the essence and content of supranational integration Pan-
Slavic ideas, including Pan-Slavism. In view of the problem stated above, let
us consider Pan-Slavism, taking into account the specifics of the relationship in
the triangle of interests — the West Slavs, German and Hungarian national
interests against the background of the evolution of the idea of Pan-Slavism in
the content of Russian-Slavic relations and imperial relations.

But before determining the place of Pan-Slavism in the content of national
ideologies of the West Slavs, the attempt to investigate some typology and
regularity of the appearance of pan-ideas and pan-movements as fairly typical
phenomena in the context of the formation and development of national
ideologies in Central and Central Eastern Europe of the first half of the 19th
century would be quite logical. There is every reason to assert that a sufficient
number of examples, that serve to illustrate the naturalness of the existence of
various supranational integration ideas, can be found in the historical past. In
addition, the paradoxical tendency, inherent in the development of large and
small societies, is worth mentioning. Its meaning is in the dialectics of unity
and diversity of two tendencies — subregionalisation and regionalisation.
Almost within all ethnically related peoples, that were members of large
linguistic communities, at a certain historical stage there emerged pan-ideo-
logies, ambiguous in the form and content — Pan-Slavism, Pan-Germanism,
Pan-Americanism, Pan-Islamism and such supranational integration ideas as
Austro-Slavism and Illyrianism. Their purpose was to justify not only civi-
lisational, ethno-cultural, historical unity, but also political integration. Over
time, pan-ideas became not only a source for the formation of national
ideology, but also served as a basis for the emergence of multinational states
and secured the ideology of great power.

By means of the comparative method, the characteristic features of the
individual pan-ideas, mentioned above, should be noted. First of all, Pan-
Germanism was different because of its practice of introduction into the
geopolitical European space. It focused on achieving both political and cultural
national German unity within the traditional centuries-old political and
historical space. The next idea of Pan-Americanism, unlike Pan-Germanism, is
a pan-theory, in the context of which there is an idea of economic unity. The
emergence of the theory itself should be considered a tribute to the geo-
graphical and geopolitical specificity of the American continent. In this regard,
in one of his speeches T. Jefferson said: "European nations form a separate
area of the globe, respectively, their location makes them part of another
system ... America has its own hemisphere, and therefore it must have its own
separate system"'’. Accordingly, in contrast to the above-mentioned pan-ideas,
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Pan-Islamism was, above all, a religious-political ideology that underpins the
idea of religious unity of all Muslims. Hence the idea of the need to consolidate
Muslims in a single Muslim state was formed.

Austro-Slavism, Illyrianism also belong to the supranational integration
ideas. It is known that the former was a programme of reorganisation of the
Austrian Empire into a federal state. According to the Austrian historian
A. Moritz, the supranational idea of Austro-Slavism itself specifically envi-
saged the perspective of implementing the project of granting autonomy to the
Czechs and other Slavic peoples within the Austrian Empire under the scepter
of the Habsburg Dynasty''. The process of the emergence of supranational
Austro-Slavism is a logical continuation of the growing political importance of
the Austrian Slavs as a whole. In the 19th century the Danube Monarchy was
on the verge of a large-scale modernisation, one of the main causes of which
was the multi-ethnicity of the empire. A country, in which the fundamental
political and economic power, as well as the great human potential was
represented by the Slavs, could not help taking this fact into account in its
internal politics. Suffice it to say that in the Austrian army, that numbered
647,000 people in peacetime, the Slavs accounted for more than a half, and the
share of the Czechs and Slovaks reached only 126,700 people (as compared
with the Germans, that numbered 168800 people, and the Hungarians, that
numbered 42800 people)'?. It should be noted that Illyrianism, as an integration
idea, also presumed first the federalisation of the Habsburg Empire and then
the formation of the Illyrian Kingdom within its borders. It was supposed to
annex the territories of Croatia, Slavonia, Dalmatia. Illyrianism itself, as a
supranational idea, was inherently close to Austro-Slavism. The main theo-
retical idea of the Illyrians was the idea of constructing the Great Illyria, which,
in beliefs of the Croatian national figures, should unite all the South Slavic and
some non-Slavic territories. The reason for existence of this supranational
integration project was the belief of the elite in the existence of linguistic and
cultural closeness of these peoples. At the same time, the idea of Illyrianism
objectively met the purpose of rallying the Balkan Slavs around the Habsburg
Empire. As we can see, Austro-Slavism, Illyrianism should also be considered
as supranational integration forms, in the content of which there is an idea of
federalisation of the Austrian Empire under condition of development of the
Slavic nations.

The idea of a supranational Slavic Federation was also supported by
members of the Cyril and Methodius Society. For the society members the
ideal of the political state system of integration of the Slavic peoples was the
democratic Slavic federation'”. At the same time, the ideologues of the society
saw a possible way of gaining real national freedom for Ukraine in creating a
single Slavic Union, because they considered the choice of a separate way to
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achieve independent political existence for Ukraine to be a difficult process.
Members of the Cyril and Methodius Society offered their own version of Pan-
Slavism. The policy requirements of the society included creation of a Pan-
Slavic Federation of democratic republics, which would have a democratic
government at equality of all citizens. At the same time, recognising the right
of broad autonomy for every nation that would join the union of nations, the
Cyril and Methodius Brotherhood assumed that the Russian language should
become the main diplomatic language in the union'®. It also envisaged abo-
lishing serfdom and class privileges in the new Slavic Union. Thus, the Cyril
and Methodius variant also represented a democratic, but at the same time, a
supranational integration idea.

In the above context, we consider it necessary to determine the specific
features of Pan-Slavism. The peculiarity of the formation and development of
Pan-Slavism, as a kind of integrative supranational idea, was its origin from the
idea of ethnic, linguistic, cultural and confessional affinity of the Slavic peo-
ples. In our opinion, the idea of confessional proximity should not be regarded
as one of the attributes that accompanied the evolution of the national ideology
of the West Slavs. Regarding the existence and interaction of two great
Christian trends (Orthodoxy and Catholicism) in the ethnic field of the West
Slavs, it should be noted that the vast majority of West Slavic intellectuals did
not equate the spirituality and history of their people with the spiritual-religious
algorithm of Orthodoxy. Although sometimes Slavic national theorists made
certain conceptual interpretations on the subject. In our opinion, their emer-
gence was determined by their interpreters’ outlook and religious position
rather than by the peculiarity of time and place. For example, the Russian
Slavician of the 19th century P. Kulakovsky offered his own interpretation of
the works of the Slavic National Awakening representatives.

He argued that the ideals of Slavic unity were regarded by the awakeners
not merely as a literary unity, but rather as a process of spiritual and religious
integration, when the actual convergence of the Slavs would lead the peoples
“to their full and, accordingly, religious unity”. At the same time, P. Kula-
kovsky, basing on the ideas of the Slovak L.Stir, tried to give the following
interpretation of the heritage of the Slovak awakener, “Star as ... a sincere,
deep Slavic figure ... directly acknowledged only one correct way out of Slavic
dissociation — to unite everyone in religion and to return to Orthodoxy with all
the consequences that would follow""”. It is clear that such an interpretation of
L. Star’s ideas had its right to exist. But in our opinion, the confessional factor
undoubtedly had a significant influence on the emergence of Pan-Slavic ideas
among the South Slavs — Serbs, Montenegrins, Bulgarians, Macedonians and,
of course, the part of Galician Ukrainians who professed Orthodoxy. As a
matter of fact, regarding the latter, the available archival material allows us to
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argue that the tsarist government tried to give spiritual support to the Orthodox
Slavs. Major General Muravyov’s memorandum is well known. He sent a note
to the Holy Synod not only describing the provisions of the Orthodox Slavs of
the Austrian Empire, but also making suggestions as to the possible forms and
extent of assistance. The note reached Emperor Nicholas I. We can find out
about this fact from the remarks written on this note by Chief Procurator of the
Synod N. Protasov. He wrote, "It was reported to His Imperial Majesty in
Tsarskoe Selo on November Ist, 1838. The Emperor is most inclined to
approve the proposed measures and ordered to discuss with Count Nesselrode
the opportunity to send spiritual books to the Orthodox of Austria through the
Embassy”'®. As we can see, the Russian government supported Orthodoxy.

At the same time, it would be too categorical and biased to claim that
Catholicism, and especially Protestantism, were in a state of severe crisis in the
environment of the West Slavs, and this, in turn, was one of the reasons for
criticising them by the West Slavs national ideologues in favour of Orthodoxy.
As we have already noted, in the process of constructing national content of
linguistic emancipation, the ideologues-awakeners relied on both national-
patriotic ideology and technology of antagonism. As a matter of fact, tech-
nology of antagonism was not less convenient for politicising the problem of
coexistence of Slavic and German cultures, Catholicism and Orthodoxy. In one
way or another V.F. Timkovsky, M.P. Pogodin, Y. Kollar, V. Hanka, A.F. Gil-
ferding, M.I. Kostomarov, V. Boguslavsky, F. Engels, L. Star touched upon,
investigated this topic and sometimes harped on the "flywheel of mutual
confrontation" in the 19th century. Accordingly, to substantiate their vision of
the content of the revival process, certain theorists chose such facts from
history and religion, which could highlight the negative effects of the West
Slavs Catholicisation.

Herewith, such an ideological approach in the content of national struggle
should be considered atypical for the awakeners of the Slavic background.
Slavic or Russian Pan-Slavic theorists, rather than the West Slavic awakeners,
were likely to choose antagonism as to the contradictions between Catholicism
and Orthodoxy as an argument in the content of an integrative supranational
idea.

Considering the process of forming a national paradigm of the West Slavs
in the context of the Pan-Slavic idea, it should be noted that in the background
of the ethnic past the “aspiration to the community” was a natural spiritual
phenomenon (and actually this was the essence of the idea), so the deve-
lopment of the Czech, Slovak, Lusatian literary languages during the 19th
century was inherently accompanied by a philosophy of unity that mastered the
thoughts of many creative personalities in the territory of the German-Slavic
space at the time of the formation of the nations. At the same time, according
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to the modern Slavic studies, the statement about the scale of introducing the
West Slavic society to the content of the ideology of Pan-Slavism was a certain
exaggeration. This clearly indicates the fact that there was a desire to
distinguish between Pan-Slavism and Russophilism among the Slavic national
ideologues.

A first-hand assessment of the national concepts of the West Slavic
intellectuals should be given taking into account the ideology, international and
political situations in which the facts were interpreted. It is known that the
leaders of the western national movement of the period of formation of the
civil society, and even a Slovak L. Star, publicly distanced from tsarophilic
Pan-Slavism more than once. At the same time, for them cultural Pan-Slavism
quite often became a reference point concept in the process of self-
identification and on the way of constructing a national ideologue'”.

In the context of the study, the use of this type of political Pan-Slavism,
such as Slavophile or Russian Pan-Slavism, is of a particular interest. Its
adherents suggested that the Slavic peoples could be united around Russia. As
you know, a similar version of interpretation of Pan-Slavism was considered to
some extent by L. Star. It is worth commenting on the position of the Slovak
awakener with some lines from his letter to an unidentified person. Despite his
image of a national Slavic patriot, in his letter L. Star criticised Polish
politicians who put into practice the idea of resisting Russian imperial
expansion in their national programme. “Your path”, wrote the Slovak national
ideologist, “is not borrowed from the Slavic idea, because you are uniting with
anyone ... but you are also uniting with our enemies against your brothers™'®.

The final layout of Star’s Pan-Slavism was given in the treatise “The Slavs
and the World of the Future. Message to the Slavs from the Danube Banks”.
Given that the treatise appeared chronologically in 1851, immediately after the
end of the revolution of 1848—1849, we consider it expedient to include Stir’s
work in our study. It should be added that the reasons that motivated L. Stur to
write the treatise have remained unclear. At the same time, it should be recalled
that in the course of three years, before his work “The Slavs and the World of
the Future” emerged, the Slovak awakener, being a delegate to the Prague
Congress, had not expressed Russophile thoughts and had not proclaimed the
slogan about the need to unite all Slavic peoples under scepter of the Russian
Empire.

Accordingly, the general features of the Slovak awakener’s supranational
concept were reduced to the idea that there was a tendency according to which
the status of Russia, as the largest Slavic state, suggested the possibility of
forming a renewed Slavic monarchy on a federal basis. In his treatise L. Star
set out a gradual programme of achieving supranational Slavic integration.
First, formation of a federation of Slavic states was presupposed. At the same
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time, within the Austrian Empire, western and southern Slavs should have
gradually become the driving force behind quality national change within the
empire itself. The final stage of a large-scale supranational integration process
would have been the annexation of the Slavs to Russia'’.

Note, however, that L. Stir himself considered the project of forming a
Slavic federal and republican state to be an unreal dream, because the practical
side of the project “from the very beginning”, wrote the Slovak national
ideologist, “required to cross out the Tsarist Russia and those tribes that either
have already been part of it, or have recognized the fact of its patronage
according to the International Law””°. According to this scenario, in practice,
only the Slavic subjects of the Habsburg Crown could be included in the new
Slavic federation, that ultimately “diluted” the very Stir’s idea of supranational
all-Slavic integration. Accordingly, L. Stir expressed his opinion, that on its
way of achieving the status of the Slavic world’s leader, Russia was tasked to
carry out foreign and domestic political transformations. L.Star further
developed his idea that, above all things, the Eastern Empire had to destroy
serfdom, the “ominous secret police” and had to abandon forever such foreign
political alliances that “were only supporting those, who were already falling,
as well as helpless dynasties and thrones™'. Such radical socio-political
reforms, in the Slovak awakener’s opinion, would not have only supported the
ethno-national identity of each Slavic tribe, but also would have been a
prerequisite for the expansion of inter-Slavic integration.

There is no doubt that the radicalisation of social sentiment, the beginning
of the process of politicisation of the Pan-Slavism ideology influenced
J.P. Jordan, a representative of the ethnic movement of the Lusatian Serbs, and
he rethought its content. The Spring of Nations period marked the moment of
Jordan’s final transition to a position of criticising Pan-Slavism. He definitely
connected the idea of the Lusatian Serb Awakening with the supranational
integration idea of Austro-Slavism. Jordan’s brochure, small in volume, which
was issued under quite a big name “Neither German! Nor Russian! Only
Austrian”, can be supportive to the above mentioned statement. In his brochure
Jordan specified his attitude to the prospect of the Slavic problem in the
background of Pan-Slavism. Actually, the Lusatian intellectual, appealing to
Slavic national ideologues and politicians, urged them not to “play with Pan-
Slavism” and to support the Austrian authorities if they were not willing to see
“pretty sophisticated Cossack dances” in their territories that were already
happening in Hungary in those days>. “Therefore”, concluded Jordan, "Austria
must be German and it will remain German in the future"*.

In fact, there emerged a new national core, which began creating its own
evolutionary political agenda under the pressure of active German and
Hungarian national aspirations. At the same time, it is worth acknowledging
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that the Slavs of Western Austria, in the 30°’s — 40’s of the XIX century
defined rather a modest purpose of their movement: recognition of their
language, history and national identity.

It can be argued that in certain parts of society these components
stimulated the emergence of national ideology, and in the flow of time, its
propaganda too. At the same time, as we have noted above, a certain ideo-
logical attribute on the path of the Slavic peoples’ evolution to a mature nation
was a pan-idea, one of the symbols of which was Slavic Russia. At the same
time, the peculiarity of Russian Pan-Slavism was in that it was developing
within the same framework as the formation of the Russian national idea in the
Eastern Empire. Accordingly, Russia tried to maintain its Pan-Slavic status in
the European geopolitical field, which undoubtedly became a discussion
material not only for the Pan-Germanists, Austrophiles, but also for the liberal
and conservative ideologues of supranational Austro-Slavism.

At the same time, Pan-Slavism of the first half of the 19th century with its
integrative and supranational principles, and, most importantly, the national
liberation movement represented still unexplored and unclear phenomenon
from the perspective of its development in the understanding of the repre-
sentatives of the Russian political elite. Therefore, guided by the principle of
“better forbid than mend”, the Russian government’s representatives initiated
the publication of a series of circulars, they also ordered to hold events aimed
at preventing and counteracting the penetration into Russia of “hostile liberal”
ideologies, which was actively reached by them in the backgroud of the ideas
of Pan-Slavism. Thus, the reasons for the personal concern of a Minister
S.S. Uvarov regarding the liberalisation of national ideologies can be found in
his “Report to the Emperor” of May 5th, 1847**, and in the “Secret Circular
Proposal” of May 27th, 1847%.

In the imperial circular the Minister of Education S.S. Uvarov quite
pragmatically defined the goal of the Russian autocracy’s foreign policy, “We
are obliged to agree on the beginning of the Russian mind, the Russian virtue,
the Russian feeling. “Further, the minister, in the pure spirit of “security
ideology”, was quite critical about the realisation of the idea of Slavic unity:
“Everything, we have in Russia, belongs to us only, without any participation
of other Slavic peoples™®.

The available historical material allows us to assert that in his attempt to
counter the break-in of liberalism into the territory of the empire, the Russian
Tsar was even ready to use weapons against the Slavs. Thus, being afraid of the
possible emergence of Polish revolutionary groups on the western Russian
border, the Emperor gives his order to General Paskevich in his letter, “If there
are breakthroughs from abroad, they should be repulsed, and the captured
superiors with weapons should be judged by the field criminal provisions and
executed immediately, but in no way pursued abroad””’.
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It is quite clear, that in the context of both foreign and domestic policy of
the Russian Empire in terms of the European Revolution of 1848—-1849, the
Slavic Pan-Idea became a minor problem in the context of the tsarist policy.
Prevention of the territory of the empire from penetration of liberal ideas
became the priority task for the political elite. The official position of Russia
on the problem of the development of Slavic national ideas at the initial stage
of the revolution of 1848 can be commented by quoting the lines from the
Minister of Public Education Uvarov’s report to the Emperor of the Russian
Empire Nicholas I. Uvarov reported to the Emperor: “A problem has opened
up that, at first glance, seems quite safe. Foreign Slavic writers have chosen the
Slavic idea as a slogan for dangerous liberal dreams. Meanwhile, ill intentions
are sometimes concealed behind literary images and Slavic legends™®. No
matter how, but the paradigm of the Russian government’s attitude to sup-
ranational integration depended directly on the Emperor Nicholas Pavlovich’s
position. Accordingly, its content can be most probably defined as a foreign
policy practice of persistently monitoring the Slavic opinion and maximally
counteracting the possibility of any liberal ideas penetrating the territory of the
empire. Therefore, within the framework of the above-mentioned thesis, in the
margins of the protocol of an investigation file, which was given to him after
the arrest and interrogation of the famous Slavophile I.S. Aksakov in the third
branch office of his Majesty’s Office, Nicholas I personally wrote, “Under the
guise of sympathy for the Slavic tribes the criminal thought of rebellion against
the legitimate authorities is sometimes concealed, such thoughts are detri-
mental to Russia!”®. Thus, the emperor and his ministers were frankly
concerned about the radicalisation of Slavic national movements. The official
position of Russia was based on an uncompromising attitude towards western
liberalism, even though there was a tendency to expand the experience of the
cultural Slavic community.

In this connection, the documents, which today are mainly concentrated in
the archival institutions of Ukraine, are worth mentioning. Thus, in the Central
State Historical Archives of Ukraine in Kyiv, the material, that covers the
policy of the empire concerning Slavs, is stored. The collections and decla-
rations of congresses and meetings of foreign Slavs in 1848, which were also
sent to the Russian Empire, are of utmost importance. But the two documents
are the most interesting ones and they are related to V.Hanka’s information
about the Slavic Congress of 1848 in Prague sent to Kiev. On May 1st, 1848,
V. Hanka addressed A.Y. Storozhenko with the statement “Slavs, brethren!”
...and he added single-handedly on the back of the page, “Dear Sir! We would
all be fine, but damn Germans! I regret you do not have the opportunity to find
out what kind of lawless tricks they wish to use to get us into their godlessness
... Read the ruling of Frankfurt ... impostors ... We do not want unity with this
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great Germany. We are Slavs and we will remain Slavs to the last drop of
blood. It was great to see our Russian brothers at our convention”’. Through
the Russian Governor in Poland the information about V. Hanka’s letter was
brought to the very attention of the Russian Tsar. A peculiar decision of the
emperor was outlined in the Governor’s reply to A.Y. Storozhenko very soon
as for the nineteenth century, already on May 15th (27th), 1848. The original of
this letter with the following content was preserved in the funds of the Institute
of Manuscripts of the National Library of the National Academy of Sciences of
Ukraine: “To Mr. Senator, Privy Councillor Storozhenko. The Emperor, as a
result of my most humble note on the subject of receiving a letter from Véaclav
Hanka by Your Majesty, highly orders to leave this letter unanswered. What |
consider to inform Your Majesty for the mandatory execution. Signature.
Governor Field Marshal"'. Thus, the tsarist regime rather negatively treated
the participation of Russians in the Slavic Congress and in the supranational
Slavic movement initiated by foreign leaders of the Slavic revival, moreover,
when the Slavic movement joined the revolution of 1848—1849. On the con-
trary, as further events testified, Russia acted as a gendarme in suppressing the
national liberation struggle of the peoples of the Austrian Empire.

For our part, it is fair to admit that the formation and evolution of Pan-
Slavic ideology in Russia were closely monitored by the tsarist government,
and its content correlated with the foreign policy of St. Petersburg. It is no
coincidence that only a few years after the European Revolution of 1848—1849,
a well-known representative of Russian official science and foreign policy
theorist M. Pogodin, emphasizing the new content of Pan-Slavism, would quite
clearly and openly state, “The time of reckless passion for the west has passed
... s0 we must appear on the European stage, we must show our faces there™”.
It was during this period of history that the search for an answer to the political
format of Russia’s relations with the West Slavs was in the plane of two
conflicting concepts — Westernism and Slavophilism. The latter, in fact,
formed the basis of Russian Pan-Slavic ideology, in which the idea of Slavic
cultural and political unity occupied a subordinate place in the context of
Orthodoxy.

Gradually, supporters of a supranational Slavic idea began to regard the
idea as a particular instrument of Russian imperial foreign policy: “Our allies
in Europe are Slavs”, argued ideologues, “They are native to us. Give them a
holy purpose of their liberation from the unbearable yoke under which they
have been groaning for four hundred years, be able to control their forces ...
and you will see what miracles they can do””. Accordingly, it is worth
acknowledging that the efforts of individual Russian politicians, as well as a
number of Slavic awakeners brought about the factors of evolution of Slavic
national paradigms that became supranational ideas.
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Pro-Russian Pan-Slavism, as an ideology, further developed its conceptual
development within Slavophilism, which was certainly the reason for its long
term criticism from the next generation of politicians, publicists and scholars.
For example, a well-known American nationalist scholar, Hans Kohn, came to
the conclusion that “Pan-Slavism ... was a movement to extend the power of
Russia by means of inclusion of other Slavic-speaking peoples, even against
their will, in “Greater Russia, population and economic resources of which
would create sufficient base for world domination of Russia™*. Gradually, in
historical practice, with the development of the very idea of Pan-Slavism, it
became more and more heterogeneous in its content, and the term ‘“Pan-
Slavism” became more vague and ambiguous. Accordingly, despite the genesis
of Pan-Slavism as a supranational idea, it did not acquire the significance of
all-Slavic integration ideology, did not take on the form of pan-Slavic con-
sciousness, but represented only a set of diverse Pan-Slavic theories and views
of its adherents.

To sum up, we should note that Pan-Slavism and the attempt to reproduce
the idea of universal Slavic consciousness in its background were never
exceptionally progressive factors. Against the will of its founders, Pan-Slavism
was doomed to conflict with ethnic self-consciousness, with the interests of
each individual Slavic nation and the process of self-determination. So at
certain stages of the development of the Western Slavic peoples, the common
Slavic consciousness not only contributed to the development of national
consciousness, but also prevented the consolidation of the national principle by
being more archaic, mythologised, and based on more conservative ethnic
stereotypes.

In the process of Slavic nation-building, a new intellectual core emerged,
which began to create its own evolutionary political agenda under pressure of
active German and Hungarian national aspirations. At the same time, it is
worth acknowledging that in the 19th century the Slavs of Central Europe
defined quite a modest purpose of their movement — recognition of their
language, history and national identity. It can be argued that the enumerated
components stimulated the emergence of national ideology in certain parts of
society, and subsequently its propaganda. At the same time, as we have noted
above, pan-idea, one of the symbols of which was Slavic Russia, was a certain
ideological attribute on the path of the Slavic peoples’ evolution to a mature
nation. At the same time, the peculiarity of Russian Pan-Slavism was in that it
developed in the Eastern Empire following the Russian national idea’s
formation. Accordingly, Russia tried to maintain its Pan-Slavic status in the
European geopolitical field, which undoubtedly became a discussion material
not only for the Pan-Germanists and Austrophiles, but also for the liberal and
conservative ideologues of supranational Austro-Slavism.
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In our opinion, regarding the presence of the idea of Russophilism and
tsarophilism in the context of the national ideologies of the West Slavs and
their critics, the following is worth noting: actualization of the ideas themselves
in the first half of the 19th century and their further political interpretation were
often a result of introduction of the far-fetched theoretical and ideological
projects. They should be considered as an immanent part of the content of the
national Slavic movements ideology, as well as ideas that came to the Slavic
peoples and were stimulated from the outside.

In the light of the above — mentioned, it is logical to assume that the West
Slavic intellectuals were certainly aware of the contradiction, validity and place
of the Slav-Russian component in the context of their national and cultural
aspirations’ project. At the same time, however, they did not deny the
“intermediary” services of the Russian “image” and the supranational Pan-
Slavic idea that they sometimes implicitly used as a “leverage” on their
government. Such actions, manifestations of interrelationships were usually
accompanied by a rather emotional background and often led to the appearance
of subjective and biased judgments. However, in our opinion, a political
position, lacking objectivity in the assessment of Pan-Slavism, can also be
understood. At the stage of nation-building and in the period of high
international competition, the noble goal of protecting one’s ethnicity,
preserving and developing one’s culture and language justified the means of
achieving them.
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