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Abstract. In the middle of the nineteenth century, the Orthodox clergy of Podillia eparchy of the Russian
Orthodox Church began the process of Ukrainization of church life, translation of sermons and, especially,
Holy Scripture into the native language, and the revival of national traditions in the church sphere. Two
periods of such activity have been considered in the article: the attempts to translate Holy Scripture,
prayers and sermons into Ukrainian in the middle of the nineteenth century and in 1905-1912, on the
example of the national-spiritual selfless devotion of Archpriest Vasyl Hrechulevych, Archbishop Parfenii
(Pamfil Levytskyi) and other figures. Little-known facts of the attempts to translate Holy Scripture in 1862
by Volodymyr Rodnevych, a graduate of Podillia Theological Seminary, have been elucidated. The aim is
to analyze and generalize the process of spreading in the second half of the nineteenth - early twentieth
centuries among the Orthodox clergy of Ukrainian eparchies of the Russian Orthodox Church (ROC),
the movement, aimed at Ukrainization of church life, translation of Holy Scripture and sermons into
Ukrainian. During the study, the methods of comparison, logical analysis, synthesis and generalization
were used. The scientific novelty of the article is that due to the introduction of little-known archival
materials into scientific circulation, in particular from the Russian State Historical Archive, the role of
the Orthodox Podillia clergy in Ukrainization of the church in the second half of the 19th - early 20th
centuries has been considered in detail. It is affirmed that their activities were closely connected with
the personalities of the Ukrainian national revival. In particular, the cooperation with M.Kostomarov
and P.Kulish on publishing sermons of V.Hrechulevych in Ukrainian, and also joint work on editing the
translation of Holy Scripture into Ukrainian of the commission headed by Bishop Parfenii together with
0.Levytskyi, S.Yefremov, B.Hrinchenko, P.Zhytetskyi have been considered. Little-known facts about the
attempt to translate Holy Scripture by V.Rodnevych in 1862 have been highlighted, as well as other
evidence of conducting divine services in Ukrainian. It has been stated in the conclusions that the
process of Ukrainization of church life was initiated by patriotic representatives of Podillia clergy in the
middle of the nineteenth century and was spread to other Ukrainian eparchies of the ROC. The activity
of the clergy and its close cooperation with the personalities of the national and cultural educational
movement initiated and deepened the process of Ukrainization of church life, which was one of the
grounds for founding the Ukrainian Autocephalous Orthodox Church in 1919. The publication of Holy
Scripture in the Ukrainian language was a significant achievement of the Ukrainian nation-formation
and strengthened the movement for Ukrainization of church, in particular the introduction of teaching
Ukrainian history and literature in theological seminaries.

Keywords: Hrechulevych, Morachevskyi, Rodnevych, Parfenii (Levytskyil, Holy Scripture, Ukrainization
of the church, Orthodoxy.

An important manifestation of the national identity revival in the second half of
the nineteenth — early twentieth century were active efforts of the Ukrainian eparchies’
clergy of the Russian Orthodox Church (ROC) to obtain permission from the imperial
authorities and the Holy Synod to preach in Ukrainian and begin translating Holy
Scripture. The movement of patriotic clergy for Ukrainization of the Orthodox Church
began in Podillia eparchy and spread to other Ukrainian eparchies of the ROC.

The historiography of this process was laid down in the creative heritage of person-
alities of the national and cultural revival in the second half of the nineteenth — early
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twentieth centuries by V.Antonovych, M.Hrushevskyi, P.Zhytetskyi! and others who
not only researched the history of the Ukrainian Orthodoxy, but also personally sup-
ported the progressive clergy and contributed to their scientific studies. Among the
tasks of the investigation, is studying a number of works by scientists and religion
scholars of the Ukrainian western emigration in the 1920s-1880s. During the Soviet
period, I.Ohiienko, V.Lypkivskyi, I.Vlasovskyi, N.Polonska-Vasylenko? and others un-
dertook studying and popularizing the spiritual national revival in Ukraine of the time
under investigation. However, for all its importance, their work lacked the source base,
which was contained in archives and libraries of the USSR.

During the years of Ukraine’s independence, studies have appeared working out in
detail and taking into account the peculiarities of arising the opposition movement in
the ROC during the described period; a considerable amount of facts was introduced and
attempts were made to systematize them (by V.Rozhko, A.Zinchenko, Yu.Khytrovska,
L.Bazhenov, N.Shyp, M.Kolodnyi, H.Nadtoka?®, etc.). The generalized works are also
important, as they consider the activities of representatives of Podillia Orthodox clergy
in the early twentieth century (Yu.Blazhevych, A.Opria*, etc.).

The research is also based on archives materials of the Russian State Historical
Archives and the State Archives of Khmelnytskyi region, in particular, about the work
of the commission on editing Holy Scripture under the leadership of Bishop of Podillia
Parfenii (Levytskyi). Despite a number of published scientific papers, devoted to the
translation of Holy Scripture into Ukrainian, at present there is no scientific research
on Bishop Parfenii.

Another outstanding person whose activity requires further study is Archpriest
of Podillia Vasyl Hrechulevych (1791-1870), who, contrary to the orders of the official
authorities and the eparchy leadership, was almost the only one among the representa-
tives of the Ukrainian eparchies of the ROC to preach exclusively in Ukrainian®.

After graduating from Kamianets-Podilskyi Orthodox Theological Seminary in
1820, V.Hrechulevych was ordained a priest and for half a century held the position
of Rector at St. Michael’s parish in the village of Hannopil of Haisyn district®. He was
active in protecting peasants from oppression, defended them in courts. He was also in-
volved in the work of various commissions for the liberation of serfs and in conducting

! Aumonoseuu B.B. Momorpadun mo wmcropum 3amamaoit u IOro-3amammoit Pocecuu. — K., 1885. — 351 c.;
Ipywescorkuti M.C. 3 icropii pesmiriiiaol gymen Ha Yrpaiui. — JI., 1925. — 160 c.; Kumeuyruii I1.1H. O nepesomax
EBanresnus Ha masopycckuit si3bix. — Caukr-IlerepOypr, 1906. — 120 c.

2 Inapion, mump. YrpaiHceka 1epkBa: Hapucu 3 ictopii YrpaiHcekol mpaBocsiaBHoi mepksu. — T.1-2. — Binwiner,
1982. — 363 c.; JIunkiscvkuii B. Icropisi Ykpaincbroi nmpaBociaBHol 1iepkBu. Posnin 7: Binpomxensas YrpaiHcbKol
mepkBu. — Binniner, 1961. — 181 c.; Bracoscvruii I. Hapuc icropii YkpaiHChKOI IPaBOCIaBHOI IIePKBUA Y 4 T., 5 KH. —
T.3: IIpaBociaBHa IepKBa yKpPalHCHKOIO HApoay B ckJyami Pociiicbkol mpasocsiaBuoi mepksu. — K., 1998. — 359 c,;
Iononcvra-Bacunenko H. Ieropuuni migsanuan YAIII. — Mouxen, 1964. — 126 c.

3 Poxcko B.€. Bonmuchbka myxoBHa ceminapis (1796-2004 pp.): icropmummit mapuc. — JIymek, 2004. — 255 c.;
Binuenro A.JI. Banarosicrs HamionasbpHoro nyxy (Yepainceka 1epksa Ha [lomimm B meprmiit tperwni XX cr.). — K.,
1993. — 256 c.; Xumposcora 0. B. Y4yacTb XpUCTUAHCHKUX KOHDECIH Y CyCIIBLHO-TI0IITHIHOMY KuTTi [IpaBobepeskHol
Vrpaian manpuriam XVIII — sa mouarky XX cr.). — K., 2011. — 471 c.; Basceros JI.B. Ictopryse Kpae3HaBCTBO
IIpaBoGepesxroi Yrpainu XIX —ua nouatky XX cr.: Cranosienss. Icropiorpadis. Bio6iomiorpadisa. — XmesabHUAIbKII,
1995. — 255 c.; IITun H.A. llepkoBHOo-TIpaBociaBHUi pyx B Yrpaini (mou. XX cr.). — K., 1995. — 66 c.; Koioonuii A.M.
Vkpaina B 1i pesiriiinux sussax. — JI., 2005. — 336 c.; Haomora .M. IlpaBociaBua 1iepkBa B Ykpaini 1900-1917 pp.:
coriaJbHO-pemiriiamii acmext. — K., 1998. — 271 c.

4 Bnaxcesuw FO.I. Hapucu icropii mpasocnar’s Iominmna-Xmenpaumauuau. — XMmenapHunbkuUit, 2017. — 337 c.;
Onps A.B. TlpaBocinaBHe ITyXOBEHCTBO B pedOpMAIHOMY Ta HAI[lOHAJIBHO-BU3BOJIBHOMY pyci Yipainm (1900 —
motuit 1917 pp.). — Kam’ssrens-ITogineesruit, 2008. — 191 c.

5 Baocernos JI.B. Tlomonsuwnr Bacume [peuymesmu // Martepiamum IX Ilomimbebkoi  icTopmko-KpaesHaBIOl
roHpepenini. — Kam’aues-Ilominbcprnit, 1995. — C.208-211.

6 IIporomepeit Bacummit xosnesru ['peuynesuu: Herposor / Tlomonsckue emapxuaiabHble BemoMocTu. — 1870, —
No17. — 1 cenrsabpsa. — C.416-417.
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the agrarian reform”. At the same time, he translated sermons into Ukrainian to make
them more accessible to ordinary people.

In 1849, a collection of “Sermons in the Little Russian Language of Archpriest
and Cavalier Vasyl Hrechulevych”® was published in St. Petersburg, which became an
important contribution to the beginning and development of the Ukrainization of spir-
itual life. In the preface to the “Sermons”, V.Hrechulevych expressed his position as to
the necessity of introducing the Ukrainian language in divine services: “For sermon’s
success, it 1s most important and expedient for us to speak to people in the language,
which is completely understandable to them and close to the heart, native [...] Now the
ministers of God’ Word, receiving education in seminaries and academies, and being
accustomed there to the language of Moscow, then cannot or do not want to get out of
the habit of their usual way of expression [...] preach the Word of God to the people in
the language, which is not entirely clear to them, or at least little comprehensible, de-
spising the native language spoken by millions of Orthodox Christians [...] The native
language worshipers must be made obligatory for many Orthodox pastors™.

The popularity and rapid spreading of the collection “Sermons” in the Ukrainian
eparchies of the ROC resulted in its re-publication in 1857. Besides, a year earlier, his
sermons “Catechetical Conversations as a Symbol of Faith and Lord’s Prayer” were pub-
lished in Ukrainian in St. Petersburg in 1852 and 1859 — “Catechetical Conversations
on 9 Evangelical Blesses” and “Conversations on Seven Sacraments of Salvation” were
also published.

The appearance of these publications gave rise to widespread support from rep-
resentatives of the Ukrainian national revival. M.Kostomarov and P.Kulish assist-
ed in publishing “Sermons” of V.Hrechulevych. O.Konyskyi, V.Bidnov, O.Lototsky1,
Yu.Sitsinskyi® and others highly estimated his works. In 1860, P.Chubynskyi read
V.Hrechulevych’s “Sermons” in Boryspil parish church in Kyiv region, and by his ex-
ample encouraged two priests to preach in the popular language!.

In general, the activity and work of Archpriest V.Hrechulevych became the basis
for the development of the movement for Ukranization of church life, further work on
translations and editions of sermons and Holy Scripture and the development of the
national and spiritual revival. It is significant that his works were actively used during
the Ukrainian Revolution of 1917-1921. In particular, in 1917, V.Hrechulevych’s
grandson, Oleksandr, republished the first book of his grandfather’s “Sermons”!2.

In the middle of the nineteenth century, the task of transition from translations of
sermons into Ukrainian to translations of the Bible and its component canonical works

7 Kowenw» O.M. 3a Bipy npaBociaBHy — 3a Bipy ykpaincsry! (Ilomiasceruii mpocituresns XIX cr. mpotoiepeit Bacuin
I'peuynesny) // Haykosi npami Kam’sHers-Ilogisbechkoro gepskaBHOrO IefaroriyHoro yHiBepcurery: lcropmyni
mayku. — T.3(5). — Kam'ssueup-Iloginsceruit, 1999. — C.147-149.

8 TIpomoBesm Ha MAJOPOCCHICKOM S3BIKe TpoTomMepesa W Kapasepa Bacmmma I'peuymesmua. — Camrr-IletepGypr,
1849. - 60 c.

9 Tam xe. — C.2-3.

10 Konucoruii O. B.I'peuyneswu // Bapra: miteparyprmit 36ipauk. — Crpumit, 1887. — C.110-112; Bionos B.
Jlo 50-pivust emepti B.I'peuynesnua // Ham nuisax (Kam’saens ma [omimni). — 1920. — Ne116-117; Jlomoupkuii O.
Bacuip I'peuynesnu // Sopsa (JIbeis). — 1893. — Nel19. — C.382-383; JlepsxaBuuit apxiB XMeJIbHUIBKOL 00JI. (masmi —
JTAXMO). — @.P-3333. — On.1. — Cp.18. — 117 apxk.

% [Mun H. Yyouncbkuit [laBmo IlmaToHOBMY — IOGOPHUK eTHOHAITIOHAJLHUX IIpAarHeHbL yKpaiHiis: YkpaiHa B
eTHOKYJIBTYpHOMY BUMIpi croits. — K., 2014. — C.36.

12 TIpomoBeau Ha yKpawHCKOM sisbike mpoTonepes B.f.I'peuynesmua. — [Tosrrasa, 1917. — 78 c.
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(Gospels, Apostolic Lections, etc.) was on the agenda of the Ukrainian spiritual reviv-
al. In general, during the second half of the nineteenth — early twentieth centuries,
four translations of the Gospels into Ukrainian were made. The earliest one was an
incomplete translation of the Gospels of Matthew and John, which was made at the be-
ginning of the 1840s in Galicia by the religious and public figure M.Shashkevych. This
publication was known only to a small number of specialists and was not distributed in
the Dnieper region of Ukraine.

In the early 1860s, a translation of the Gospel was prepared for publication by
P.Morachevskyi, the inspector of Nizhyn Lyceum of Prince O.Bezborodko. This writer
and pedagogue first worked as a teacher of Russian literature in Sumy, later in Lutsk
Nobles School, and for the longest time, in 1835-1849, in Kamianets-Podilskyi All-Boys
Gymnasia, where he was an inspector from 1843.

During his stay in Podillia, P.Morachevskyi got acquainted with the collection of
“Sermons” by V.Hrechulevych and, to a large extent, under his influence began work on
the translation of Holy Scripture!s.

He translated all four Gospels of the Bible till 1861, and later New Testament
works of the Bible into Ukrainian: “Acts of the Apostles”, “Apocalypse or Revelation of
John the Divine”, “Psalter”, and others. In the autumn of 1860, P.Morachevskyi sent
translations of the Gospels of Matthew and John to Metropolitan of St. Petersburg
Isidor with a request to bless his work for publication. In his letter to the Metropolitan,
the writer noted that “Ukraine, the language of which is spoken by 12 million of
Orthodox Christians, still does not have even the Holy Gospel in its language, while
other Christian nations have the entire Bible in their native language”!*.

In a letter dated November 14, 1861, Metropolitan Isidor informed P.Morachevskyi
of the refusal to publish the Ukrainian translation of the Gospel: “After a long meeting
with the members of the Holy Synod, I inform you that the translation of the Gospel
made by you or anyone else cannot be allowed to be printed”'®. Nevertheless, he contin-
ued to work on the translation of the Gospel and sent a revised version to St. Petersburg
Academy of Sciences with a request that, if it is accepted, he asked to assist in obtain-
ing permission to print it'¢.

P.Morachevskyi’s translation received positive comments from well-known spe-
cialists, members of the Academy I.Sreznevskyi, O.Vostokov, O.Nykytenko. In partic-
ular, in their review, they remarked that “the Ukrainian language in this translation
passes examination successfully and rejects all doubts concerning expressing by it high
ideas of the mind and high feelings of the heart”'”. Such assessment became the reason
for St. Petersburg Academy of Sciences’ request to the Holy Synod as to the permission
to publish the translation.

However, political considerations played a considerably larger role than the ap-
proving reviews of prominent scholars and several members of the Orthodox cler-
gy. In their response dated March 17, 1863, the Governor-General of Kyiv, Podillia,

13 Haymenrxo B.II. C.MopadeBckuii u ero JuTeparypHas nearensHocTs // Kueckaa crapuna. — 1902. — No11/12. —
C.171-186.

14 Poccutickuit rocynapcrBenHbIit ncropudecknit apxus (PTUA). — @.796. — Om.186. — J[.5780. — J1.4.
15 Tawm sxe. — JL.5.

16 Tawm sxe. — J1.9.

17 Tam sxe. — JI.19.
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and Volyn, M.Annenkov, and the Chief of gendarmes V.Dolgoruky, denied the possibil-
ity of publishing the Gospel in Ukrainian. In particular, the Governor-General stated
that the desire to translate Holy Scripture into Ukrainian could not be justified either
by the peculiarity of the language or the need of the people, and was purely politi-
cal in nature, therefore, it could not be satisfied. These conclusions were approved by
Alexander II, and on March 27, 1863, the Chief of gendarmes was authorized to inform
of the Synod’s decision dated July 3 of that year about the order to all ecclesiastical and
censorship committees to suspend in general the printing of religious publications in
Ukrainian entirely®.

Archive documents show that in the early 1860s there were also other attempts
to translate Holy Scripture into Ukrainian. In August 1862, Volodymyr Rodnevych,
a graduate of Podillia Theological Seminary, addressed the Archbishop of Podillia and
Bratslav with a letter, pointing out the necessity of teaching the Word of God in the
Ukrainian language. In particular, V.Rodnevych wrote that “after graduating from
Podillia Theological Seminary in 1861 and living in the village, among common, il-
literate people, during this time I paid my attention to their everyday life [...] As a
spiritual pupil, I paid special attention to their moral and religious condition and af-
ter careful study I was convinced that, unfortunately, common people were extremely
limited and underdeveloped. The reason for this is that rural people are illiterate, and
they do not hear sermons of the God’s Word in the Little Russian language from church
pulpit, because a simple language is familiar to him, and Russian is a strange one [...]
and therefore the truth is preached in the church in unfamiliar and incomprehensible
language. It is obvious that in order to maintain and develop the moral and religious
condition of the people of Podillia province, as the right guarantee of their happiness
and prosperity of the whole State [...], it is necessary to teach the Word of God in simple
popular language”'®.

To his letter to the Archbishop of Podillia and Bratslav V.Rodnevych added the ar-
ticle written by him “The voice of an Orthodox Christian from Podolia about his desire
to listen to the Word of God in the local Little Russian language and eight Catechetical
Lections on the Bliss of God” and asked to review it by experts in the Ukrainian lan-
guage — Professor of Podillia Seminary, member of the consistory E.Struminsky or
Cathedral priest P.Vertynsky?’. V.Rodnevych also asked to bless him for the transla-
tion of the New Testament into Ukrainian: “I humbly ask Your Grace a question for
common well-being: will it not be useful and necessary for illiterate people of the rural
Podillia province and others [...] to translate the New Testament of Holy Scripture into
the Little Russian language [...] I humbly beg Your Grace for a blessing regarding the
translation of the New Testament into the Little Russian language, which I will start
working on immediately after receiving the parish”?!,

As the official authorities did not support the translation of theological works into
Ukrainian, V.Rodnevych’s request caused anxiety among the administration of Podillia
Theological Seminary, the Holy Synod, as well as Governor of Podillia and Governor-
General of Kyiv. After consultations between the clergy and the secular authorities, the

18 Tam sxe. — JI1.4306.
19 TAXMO. — @©.315. — Om. 1. — Crp.4827. — Apxk.2.

20 Tam camo.

21 Tam camo. — Apk.3.
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answer was that due to the lack of specialists it was not possible to approve the trans-
lation of the New Testament into Ukrainian, and sermons should be preached only in
the Russian or Church Slavonic languages. At the same time, a decision was made to
postpone the appointment of V.Rodnevych as the Rural Dean of the village parish?2.

The possibility of publishing the Bible in Ukrainian appeared only during the
First Russian Revolution of 1905-1907. Under the pressure of revolutionary events,
the highest secular and ecclesiastical authorities were forced to make concessions and
consider publishing liturgical books in Ukrainian.

This was facilitated by a number of requests for the publication of translations,
which were sent to the Holy Synod in 1905, in particular from Podillia??, Volyn?* and
Kharkiv?. The synchronicity of such appeals may indicate that it was an organized
campaign to speed up the decision to publish a translation of the Gospel. The requests,
in particular, pointed to not understanding of the Russian language by the local pop-
ulation: “Scenes of the last days of Lord Jesus Christ’s earthly life, His majestic logia,
parables, as well as other Sacred books remain, unfortunately, only empty sounds [...]
It is too depressing that only Little Russian people are deprived of the happiness to
read divine words in their native language”?.

After adopting on February 25, 1905 “Regulations on the abolition of existing
restrictions for the publication of Holy Scripture in Ukrainian” by the Cabinet of
Ministers, St. Petersburg Academy of Sciences made decision to edit it as translated
by P.Morachevskyi in order to bring into line with the recommendations of the Holy
Synod and the requirements of the Ukrainian philology in the early twentieth century.
A commission of the Academy of Sciences in St.-Petersburg consisting of well-known
Ukrainian and Russian scholars: F.Vovk, O.Rusov, F.Fortunatov, A.Shakhmatov,
P.Kokovtsev, M.Slavinskyi, P.Stebnytskyi, O.Lototskyi and others began the work of
editing and preparing the manuscripts of the Bible’s translation for publishing?’.

On May 10-18 of the same year, the Holy Synod decided “to entrust the Moscow
Synod Printing House to print this translation [...] Printing was to be made after being
edited by His Grace Bishop of Podillia Parfenii who was to be in charge of the Little
Russian text”?8. The choice in favor of Bishop Parfenii (Levytskyi) was justified by his
deep knowledge of the Bible’s text, perfect command of Ukrainian and a number of
foreign languages.

Bishop Parfenii not only took responsibility on himself, but also, going beyond the
requirements of the Synod, established cooperation with personalities of the Ukrainian
national revival and became an active participant in the movement for the church
Ukrainization. Unfortunately, the historiography of the life and religious activity of
this representative of the Ukrainian Orthodoxy is insignificant and is mostly limit-
ed to encyclopedic references. Instead, the activities of Bishop Parfenii were touched
upon by such historians of the Ukrainian Autocephalous Orthodox Church abroad as

2 Tam camo. — Apk.8.

23 PTUA. — @.796. — Om.186. — J1.5780. — J1.22.
24 Tam sxe. — J1.24-28.

Tawm sxe. — JI.37.

Tawm sxe.

27 Tam sxe. — J1.46.

28 Tawm wxe. — J1.44.
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I.Vlasovskyi and D.Burko? and modern Ukrainian religion scholars A.Zinchenko®,
Yu.Blazhevych?®', A.Starodub?®?, and others.

In Kamianets-Podilskyi, the Bishop organized the work of the translation
commission consisting of six people who were fluent in Ukrainian, Old Slavonic,
Ancient Greek, and Latin. The commission included Archpriests Yu.Sitsinskyi,
K.Styrankevych, N.Bychkovskyi, Ye.Ivanytskyi, teachers of Kamianets Theological
School, A.Neselovskyi, the school supervisor. In addition to the commissions headed
by Bishop Parfenii in Kamianets-Podilskyi and St. Petersburg Academy of Sciences,
the Kyiv commission, which included O.Levytskyi, S.Yefremov, B.Hrinchenko, and
P.Zhytetskyi, worked on the editing of Holy Scripture.

O.Levytskyi’s words in his letter to Yu.Sitsinskyi testify to the complexity of the
work during the translation: “During our translation sessions up to ten different-lan-
guage texts are opened and we compare each word with them. That is why it turns out
that we spent more than 10 sessions, each for 3—4 hours, to review the last ten chap-
ters, and poor Pavlo Hnatovych (Zhytetskyi — O.K.) got so tired that in the end he fell
ill again and made corrections in the last chapter lying in bed”.

A commission headed by Bishop Parfenii analyzed every word of P.Morachevskyi’s
Ukrainian translation, proof-read it, and sent galley-proofs to the Synod Printing House
several times a week. In February 1906, the Gospel of St. Matthew was published in
5 000 copies, quickly distributed in Ukrainian churches and among the people, and
became a landmark event of the national revival®‘. Besides, at the beginning of April
1906, Moscow Synod Printing House published additional 20 000 copies of beautifully
decorated Easter text of the Gospel of John.

During the Easter divine service on April 2, 1906, the words of Holy Scripture
were read in Ukrainian in Kamianets-Podilskyi for the first time. Bishop Parfenii later
said: “These were the happiest days of my life. If another sun of freedom shone on the
Ukrainian people, I would then say before God: “Now you let Your servant go in peace,
Master””?,

After the publication of Holy Scripture, authoritative critics unanimously stated
that the translation had been made perfectly and its language was perfect. In particular,
the Ukrainian writer, translator Olena Pchilka noted that “the text of Morachevskyi’s
translation, as far as it is known to us, has undergone great changes, so that it would
be difficult to say, who the author of the Ukrainian Gospel, edited by Rev. Parfenii and
published, is [...] The text is very clear when compared with other Ukrainian transla-
tions, and even more so if it is compared with the Slavonic and Russian texts”.

29 Bnacoecvruii I. Hapuc icropii Yrpaimcekoi mpaBociaaBHOi mepkBh... — T.3 — 359 c.; Bypxo JI. Apxienmcromn
ITapdeniit Jlesurprnmit / Yrpaincbka aBrokedaibHa IIpaBoCcJaBHA [EPKBA — BiuHe jprepesto sutts. — Cays-Basu-
Bpyx, 1988. — C.280-286.

30 Binuenro A.JI. Bnarosicrs HarionansHoro ayxy (Vipaincbka mepksa Ha Iloxgismi B mepmriit Tperuni XX cr.). — K.,
1993. — 256 c.

31 Brnaocesuw FO.1. Hapucu icropii mpaBocias’s [logimia-Xyenparmaanan. — Xmeapaunbkmit, 2017, — C.135-136.

32 Cmapody6 A. Jles Toncroit u ermckon Ilapdenuit (Jleumkuit): K Bompocy o «3aramke ImpeacMepTHOTO Oercrsa
Tosncroro» [Enerrponnwmii pecypc]: http://krotov.info/history/20/1900/starodub_tolstoy.html

33 MAXmO. — @.P-3333. — Om.1. — Crp.18. — Apk.61.

3% Kupuoon A.M. Tapdenitt Jlepumpkuit i pyx 3a aBTokedasbHy yKpaiHCHLKY TpaBOCTaBHY TepkBy // Bicmumk
Kuiscproro HarionamsHoro yHiBepeurery im. Tapaca [llesuenra: Cepis «Icropis». — Bun.77/79. — K., 2005. — C.79-82.
% Tam camo. — C.80.

36 MTAXMO. — ®@.P-3333. — Om.1. — Cup.18. — Apx.613B., 623B.
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In general, with the active participation of Podillia translation commission, the
Ukrainian-language Gospels of Matthew (1906), Mark (1907), Luke (1909) and John
(1911) were published. On October 18, 1911, Archpriest Yu.Sitsinskyi was awarded
with the Bible by the Holy Synod for his active contribution to the preparation of pub-
lishing the Four Gospels in the Ukrainian language?®’.

During the revolution of 1905-1907, Bishop Parfenii actively supported the move-
ment for the Ukrainization of ecclesiastical education in Podillia. On his initiative in
September 1906, the Eparchial congress, held in Kamianets-Podilskyi, unanimously
made decision to introduce the Ukrainian language, literature, history of the native
land for teaching in Podillia Theological Seminary and Theological Schools of Podillia
eparchy and to introduce the subject “Ukrainian studies”®.

In June 1907, Bishop Parfenii submitted a report to the Educational Committee
of the Holy Synod, in which he pointed out the need to teach the Ukrainian language
and history of the region in two senior forms of Podillia Theological Seminary. In the
report, he noted that 81% of Ukrainians lived in Podillia province and that is why the
clergy had to know the language, literature and history of their people: “Studying the
history of the native land will increase self-awareness in priesthood candidates and
determine their great role in the future as the people’s pastors. In this connection [...]
the Congress of Deputies of Podillia eparchy, which took place in September 1906, in
its journal resolution, asked me to plead the Holy Synod for introducing the courses of
Little Russian literature and history of Podillia and Ukraine in the last two forms of
Podillia Theological Seminary”.

The consequence of this appeal was adopting the resolution by the Educational
Committee of the Synod dated August 31, 1907, which stated: “To allow His Grace of
Podillia, if he considers it possible [...] to permit the teaching of Little Russian litera-
ture, history of Podillia and Ukraine in the senior forms of Podillia Seminary as extra-
curricular activities and at local expense”.

Characterizing Bishop Parfenii and his activity on the introduction of the Ukrainian
language in divine services and educational process, O.Lototskyi described the Bishop’s
activity in his memoirs in the following way: “A true Ukrainian, he himself encouraged
the clergy in Podillia to preach in the native language, he speaks Ukrainian in the
Church and outside the church during the tours of the eparchy”*.

Active Ukrainophilic activity of this ascetic became the basis for his transfer to ser-
vice in Tula province. A well-known public figure, a member of the Ukrainian Central
Rada (Ukrainian Central Council) V.Prykhodko described this day in his memoirs:
“Seeing off the Bishop when he was leaving Podillia, to which he became very much at-
tached and did not want to leave, made unforgettable impression. Pupils, government
officials, troops, and peasants filled all the streets of Kamianets, through which the be-
loved Bishop was passing. A large number of carriages, carts, and people on horsebacks
accompanied him further, far beyond Kamianets [...] And so Bishop Parfenii was not in

3T Mowarx M.I ¥Oxum Cimiscekmit — dyHmaTop i misa mpocBiTHHIBEROTO pyxy Ha Ilomimi / TpocBiTHUIBEKME pyx
Ha [Tomimm (1906-1923). — Kam ssuers-Iloginbeskuit, 1996. — C.77.
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Podillia any longer. Moscow has remained faithful to its traditions since the times of
Hetman Kalnyshevskyi™?.

The activities of Bishop of Podillia Parfenii, Archpriest V.Hrechulevych,
V.Rodnevych, Yu.Sitsinskyi, and a number of other personalities of spiritual and na-
tional revival formed and strengthened the opposition movement among Orthodox ep-
archies of the ROC. Their spiritual and religious activities, translations, and scientific
works became an example for the Orthodox clergy in other eparchies to follow and
contributed to spreading the movement for the national spiritual and church revival.

An important peculiarity of this process was constant cooperation of representa-
tives of the Orthodox clergy with the personalities of the Ukrainian national and cul-
tural-educational movement, which was most active during the joint work on editing
P.Morachevskyi’s translation of the Gospels into Ukrainian. The publication of Holy
Scripture became the basis for crystallizing the Ukrainian orthography, popularizing
the Ukrainian language among the clergy and believers, as well as the impetus for
further introducing the Ukrainian language in theological educational establishments.

The movement of the Orthodox clergy in Podillia in the second half of the nine-
teenth — early twentieth centuries for Ukrainization of church life, introduction of the
native language in divine services, activities for Ukrainization of theological educa-
tion and restoration of national traditions in church life were a significant achieve-
ment of nation-formation and contributed to the process of founding the Ukrainian
Autocephalous Orthodox Church in 1919.
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Pyx ayxiBHuursa Moainns
3a yKpaiHi3alilo NnpaBoC/laBHOI LepKBU
(apyra nonoBuHa XIX - noyatok XX cT.)

AHoTauif. Y cepeauHi XIX cT. npaBocnaBHe ayxiBHMUTBO [Mofinbcbkoi enapxii Pocilicbkoi npaBocnas-
HOT LLlepKBW po3moyasno npoLec ykpaiHi3alil LepkoBHOIo XWTTS, Nepeknagy nponosifen Ta, ocobnmeo,
Cg. lNucbMa pigHoo MOBOIO, BIAPOLAXKEHHS HaLLiOHaNbHUX TPAAULIV y LepKoBHIN cdepi. PosrnagatoTbcs
[iBa eTanu Takoi AisnbHoCTi: y cepepmHi XIX cT. cnpobu nepeknagis ykpaiHcbkoto MoBoto CB. MucbMa,
MonuToB i nponogigen Ta B 1905-1912 pp., Ha Nnpvknagi HauioHanbHO-AYXOBHOMO NMOABWMXHULTBA NPO-
Toiepes Bacuna Mpedynesuya, apxienuckona MNapoenia (Mamepina Jlesuuybkoro) Ta iHwmMx gisdis. Bu-
CBIT/IOIOTHCA ManosifoMi dakTn cnpob nepeknagy B 1862 p. C.. MucbMa BUNyckHMKOM [loAinbcbkol
LyxoBHOT ceMiHapii Bonogumupom PogHeBuyeMm. MeTolo € aHani3 Ta y3arajibHeHHs npoLecy po3rop-
TaHHS y cepefoBULLi ByXiBHULTBA yKpaiHcbkmx enapxin PML y apyrin nonosumHi XIX - Ha noyatky XX cT.
pyXy, CNpPsIMOBaHOro Ha yKpaiHi3aLito LepKoBHOMo XuUTTs, nepeknagy Ce. MucbMa Ta nponosigen pia-
Hoto MoBoto. [Mif Yac cTyniloBaHHS 3MIMCHIOBANOCS KOMMIEKCHe BUKOPUCTaHHS METOAIB MOPIBHAHHS,
NOTIYHOro aHanisy, CMHTe3y Ta y3arafnbHeHHs. HaykoBa HOBU3Ha. 3aBAsikv BBeleHH0 B HayKoBUI 0b6ir
MasloBifOMMX apXiBHUX MaTepianis, 30kpeMa 3 PociicbKoro fep>xaBHOro iCTOPUYHOIO apXiBy, AeTajbHO
PO3rNSAAETLCS POSib MOAINBCHKOrO AyXIBHULUTBA B YKpaiHi3aLii uepkBu y apyri nonosuHi XIX - Ha no-
yaTky XX cT. CTBepAKYETbCS, WO US AiANbHICTL byna TicHO NoB’A3aHa 3 NpefCcTaBHMKaMU ykpalHCbKO-
ro HauioHanbHOro BiApoLAXeHHs. 3okpeMa po3rnsaacTbes cnisnpaus 3 M.KoctoMaposuM i M.Kyniwem
LLL0f0 BUL@HHSA NponoBifen ykpaiHcbkoto MoBoto B.MpeuyneBuya, cninbHa poboTa 3 pefaryBaHHsa nepe-
knapy C.. MuncbMa yKpaiHCbKO MOBOO KOMicii Ha yoni 3 ennckonoM [MapdeHiem pasom i3 0.JleBULbKUM,
C.€dppemoBum, b.IpiHueHKoM, M. KuTeubknM. BucsitneHo ManoBigoMi akTv Wwopo cnpobu nepeknany
Cg. MNMuncbma B.PogHeBuuem y 1862 p., a TakoxX iHLWI CBifYEeHHA NpoBefeHHsA Dorocny>iHb yKpalHCbKoo
MOBOI0. ¥ BUCHOBKaX KOHCTaTYyeTbCS, L0 NpOLEeC yKpaiHi3aLil LepKoBHOMO XUTTS ByB 3anovyaTkoBaHum
naTpioTMYHO HaNalTOBaHWMWN MpeACcTaBHUKAMM MOAINBCLKOro AyxiBHMUUTBA Y cepeaunHi XIX cT. Ta no-
LUMPEHWI Ha iHWI ykpaiHcbki enapxii PML,. OisnbHicTb cBAWeHCTBa i oro TicHa cnisnpaus 3 npea-
CTaBHMKaMW HaLiOHaNIbHO-KYNbTYPHULBKOIO pyXy 3amnoyaTkyBana Ta nornubuna npouec ykpaiHisauil
LLepKOBHOrO XWUTTS, Lo Oyno ogHUM i3 MmiarpyHTb 3acHyBaHHsA B 1919 p. YkpaiHcbkoi aBToKedanbHOT
npaBocnaBHoi Lepksu. BugarHs Cs. MrncbMa ykpaiHCbKOO MOBOIO CTaslo 3HAYHUM 3000yTKOM HaLiEeT-
BOPEHHS Ta MOCUIMIIO pyX 3a yKpaTHi3alito LepKkBM, 30KpeMa 3anpoBaXKeHHs BUKNAAAHHS B LyXOBHUX
ceMiHapiax ykpalHCbKOl icTopil Ta nitepatypu.

KntovoBi cnoBa: Mpeuynesuny, Mopadescbkuii, PogHesuy, Mapdenin (Jlesnubkuin), Ce. MucsMo, ykpai-
Hi3aLia LuepkBu, NnpaBocnas’s.
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