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Ethics and eco-ethics. Kinne O. — Interrelations between ecological laws and principles of ethics are
discussed. The concept of eco-ethics is suggested, which consider human communities as components
of ecosystems bearing responsibility for their future. Five principles of eco-ethics are proposed.
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OTHKa u 3Kk0-aTHKa. Knaue O, — OGCyAIACTCA COOTHOLICHHE 3aKOHOB 3KOMOFMH U 3THYECKHX
npuHuunos. [lpeniaraeTcs KoHUeNmus 5Ko-9THKH, NpEeACcTaBsifolIas YeJoBeUeckie cooBILEecTRA KaK
KOMIOHEHTBl  SKOCHCTEM, HECYIIME OTBETCTBEHHOCTL 33 HX Byayuice. Dopmynupyercs msaTh
NPUHUKIIOB 3KO-3THKH.

KioueBble cnoBa: 3aKoHbl 3KOCHCTEM, STHYCCKIE HODPMBI, 3K0-3TuKa, Homo sapiens.

'Why is there so little reference in Marine Ecology Progress Series to the staggering problems that
modern humanity encounters? Have ecologists nothing to say about ethics?' These questions have been asked
by people at the steering wheels into the future.

Of course, ecologists have, time and again, warned decision makers, Journalists and the general public
that there is something awfully wrong with the way modern industrial societies behave. Apparently, this has

not been enough.

What we must do is this: document and explain the significance of ccological research with regard to
ethics wherever the results bear directly on policymaking and public interests, and involve appropriate sectors
of society accordingly. It is time to enlarge the classic anthropocentric concepts of cthics to include eco-
ethics, i.e. to ask not only what is good or bad in human societies but also what is good or bad for the total
system ‘humanity plus nature’. Such a modern ethical concept weighs human behavior against its value for
reconciling human needs with the needs of natural ccosystems-the cradle and basis of life on earth.
Prompted by the questions quoted above, this Editorial addresses some theological and philosophical views
of ethics and then turns to ecological views, outlining the principal theses of eco-ethics.

Ethics in religion and philosophy

Ethics has been a major concern of religious people and philosophers for many
centuries. Both have invested immense efforts in the examination and interpretation of
human behavior, and they must be accorded great merit for developing the concepts
and ideals of ethics that we have today. Theologians and philosophers have used the
term 'ethics’ practically synonymously with the term 'morals™ . Both terms refer to
human behavior held to be standard for the majority of a given people. The standard
reflects what is morally right or wrong, good or bad in inter-human relationships.

Theological considerations are based on the authority of revelation, philosophical
considerations on the authority of reason. One leading school of philosophers has
analyzed and formulated normative criteria for developing ethical concepts and rules;
another, ethical principles and methods of formulating moral judgment of what is good
or bad. Most theologians and philosophers assume that standards of global dimensions
can be developed. However, certain traits of ethics have strong local roots (situation
ethics), as do the people who created them.

Global standards should formulate basic principles, but leave space for religious
and cultural variation. Some people insist that what they have regularly practiced
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Series M BOCOPOU3BOAMTCA Ge3 MaMeHeHMIL. Pegakiiveii KYPHa1a 100aBAeHLl pe3loMe M KJIIOUEeBbIE CIORA.
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Historically, the term 'ethics' derives fom the Greek 'ethos’, the term 'morals' from the Latin 'mores’.
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successfully over long stretches of time is right and good, and hence moral. Can we
accept different ethical standards? Why not, as long as they respect human dignity,
rights and freedoms as defined by the United Nations. Ethics will always contain
subjective components; it should remain open to debate and be subject to change with
time-as everything else.

Bying believers, religious people side with supernatural phenomena. Their God
makes the decisions und formulates the rules. Believers are allowed to interpret the
decisions and to discuss the rules, but not to disobey them. Philosophers have
developed complicated, partially contradictory, systems and terms. They concentrate
on theory and side with rational argumentation. The world of theologians consists
mainly of extrapolations of their beliefs; the world of philosophers, of extrapolations of
their thinkings. Both theologians and philosophers have created anthropocentric and
geocentric models of the world-models with insufficient relevance to the realities
around us. Homo sapiens is not the center of the earth, and the earth is not the center
of the universe. Homo sapiens is one species among millions and part of the life
process-just as a dolphin, a mouse or a virus. Earth is a planet among billions in our
galaxy, and there are billions of such galaxies.

Ethics in ecology: eco-ethics

Life on earth evolved over billions of years, firmly integrated into the dynamics of
ecosystems. No species, not even Homo sapiens, can live for itself. Ecosystems consist
of non-living and living components. These connect in diverse, mostly complex ways.
The living components react with and against each other, they utilize each other as
sources of energy and matter, and they interact with, and modify, their non-living
environments. Such are the basic realities of life on earth as we ecologists can grasp
them. Principal elements of evolution, these realities provide the life process with drive
and direction. What is good here, what bad? There are no such things in nature's
original plan.

Life unfolds under the harsh grip of ecosystem laws: (1) Ruthless competition,
exploitation and maximization of selfish advantages, transformation of foreign materials
into own materials. (2) Integration into the flow patterns of energy and recirculating
matter. (3) Maturation with time, diversification, self-regulation and building up of
interspecific ties. (4) Merciless punishment of law breakers. This is the ancient world
in which Honio sapiens was born, in which our species lived 99% of its time, and in
which all its essential structures and functions formed. In each of our billions of cells
we still carry the genetic programs devised for ecosystem members, for our ecosystem
past. :

What went wrong? Never before has a form of life disregarded ecosystem laws as
much as modern humankind. Never before has a single species changed Planet Earth
so ruthlessly and relentlessly and attained an ecological dominance of such outrageous
dimensions. And never before has the discrepancy been so large between what we are
doing and what we ought to be doing. In order to meet the extraordinary challenges
modern humanity faces, we must enlarge the traditional concept of ethics to embrace
not only Homo sapiens, but also environments and coexisting forms of life. The word
proposed for this enlarged concept is 'eco-ethics', i.e. human thought and conduct
oriented to what is right or wrong, beneficial or destructive for the total system 'fomo
sapiens and nature’.

Our dilemma is this: we were born in, and built for, a world from which we have,
to a considerable extent, escaped. In this sense, we are runaways and law breakers who
have become experts in bending or evading nature's rules for our own ends, and
masters at replacing patterns of coexistence with patterns of dominance. We will be
punished severely unless we establish a new balance between our modern ways and
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those of our ecosystem past-unless we re-establish compatibility between nature's
metabolic patterns and those of the human population. This is the first thesis of eco-
ethics.

'Environmental protection’, as presently practiced, is a misleading and dangerous
concept. Why? Because it protects the environment of nature's worst enemy. The
result? Additional support for the already towering human dominance. We need a new
concept of environmental protection. It must also seek to protect the environments of
our fellow-creatures. They cannot speak out for themselves. We must act on their
behalf according to the best of our knowledge. Our societies and educational systems
have to take this into account. They must obtain and teach ecological knowledge and
ecological thinking. And they must insist on accepting human responsibility for other
ecosystem components. This is the second thesis of eco-ethics.

Survival in our new world requires control of the animal in us. We cannot break
ecosystem laws without devising new rules, designed to tame our ancient urges, desires
and instincts. Based on nature's grand designs, we need to develop and to enforce new
values, such as self-restriction, modesty, responsibility, honesty; to formulate aims,
such as peace, freedom, dignity, justice, human rights; to further ideals, such as virtue,
altruism, help, love. Here extends ground common with moral theology and moral
philosophy. This is the third thesis of eco-ethics.

Nature evolves through harsh conflicts. Human societies must avoid harsh
conflicts. To keep our complex societies intact requires the wisdom of conflict
reduction and the will to reconcile economy and ecology. Both are different sides of
one coin, and both must be measured against moral principles. In order to achieve
that, we have to define what is beneficial, good, and what is detrimental, bad, for the
development of our economic systems and for their ecological fundaments. And we
have to decide how we can best enhance such good and reduce such bad. This is the
fourth thesis of eco-cthics.

In a human world of wars, hunger, poverty, disease and misery for millions of
people, is there enough willpower, time and energy for responding to the challenges
outlined above? If the answer is 'no’, Homo sapiens will disappear from the stage of life
in the not-too-distant future. This is the fifth thesis of eco-ethics.

Originally foreign to life on earth, ethics-and especially eco-ethics-has become the
most important single prerequisite for protecting life on earth from the ecosystem
runaway Homo sapiens, for maximizing the life span of our species, and for avoiding a
catastrophe of gigantic dimensions.

Consequences

The problems and facts outlined above are of global dimensions. Each one of us
can contribute only a very small fraction of what must be done. The contribution of
Marine Ecology Progress Series is to open its pages to papers concerned with marine
ecological research immediately relevant to eco-ethics. Other contributions are the
Book Series 'Excellence in Ecology', published by our international Ecology Institute,
a new series of special novels, published by our "Top Books', and the 'Eco-Ethics Task
Force””, founded 1996 by myself (Chairman) and Academician Gennady Polikarpov
(Vice-Chairman).

" Aims: (1) Assessment, classification and generalization of cco-ethical principles and their ecological
substantiation. (2) Implementing these principles by addressing (a) influential decision-makers, (b) the young
seneration, especially students, (¢) the general public. At present, the Eco-Ethics Task Force consists of a
small number of highly competent ecologists from Europe and Australia. We invite additional members.
Please address correspondence to Academician Prof. Gennady Polikarpov, Institute of Biology of the South
Seas, National Academy of Sciences, 2, Nahimov Prospect, Sebastopol, 335011 Ukraine (tel: +380 692
526629/524827; fax: +380 692 453578/592813; e-mail: ggp@iur.sebastopol.ua).
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I realize that the inclusion of eco-ethics in the topics covered by MEPS may
create conflicts. MEPS is and will continue to be a journal devoted to publishing
ecological research results; we do not want excessive philosophizing. Let us
experiment. And let us be patient. It will take time to develop a pattern that fits into
the concept of our journal, and authors need time to consider how to respond to the
new possibility of disseminating ethical views related to their research.

3THUKA U DKO-DTHKA

[Touemy cepusi "[lporpecc B MOpPCKOH 3KOJOrMW" yaensieT TaK Majlo BHHMAHHUS OLLEJTOMISIOLUHM
npoﬁﬂemaM, € KOTOPbIMH CTO/JKHY/JIOChH COBPECMCHHOC yeJiopeyeckoe COOGLL[CCTBO? ﬂeﬂCTHHTEﬂbHO JIHN
3KOJIOTaM Heyero ckalaTh o6 3THKe? DTH BONpOCHE 3aJAI0T JIOAW Y pyns, onpelensioline Haie Bynyiiee.

KoHeuHO, 3KONOrH HEOOHOKPATHO TNpedynpexiaiy pyKOBOOMTENEH, XYPHATHCTOB H LIHPOKYIO
OﬁlﬂCCTBCHHOCTb, YTO €CTb UTO-TO B KOPHE HEBEPHOEC B [10BEACHUHU COBpEMEHHBIX HHAOYCTDHAIbHbBIX
ob6iecTs. OUeBUAHO, ITHX NpeLyNpexXIeHH HEIOCTATOUHO.

Mpl  0OMXKHBI [OenaTh CAeAykollee: JOKYMEHTHpOBATb M OOBACHATH 3THYECKOE 3HAYEHHE
3KOJIOTHUYECKOTO HCCITEOOBAHUSA BO BCEX Cly4dasax, KOraa €ro pe3yabTaTbl HEMOCPEACTBCHHO 3aTparMBaroT
WMHTEepeChbl TOJHUTHUKH H 0b11IeCTBEHHOM XH3HH, BO:]J]CHCTBY!DT Ha COOTBETCTBYIOLLUEC CJIOH ofLecTRa.
Hacrano BpeMsA OAONOJHHTEH KJACCHMECKHUE AHTPOMNOLEHTPUYECKHE KOHUEMUHWKW 3THKH SKO—BTHKOIFI, T.C.
[MOCTaABUTL HE TOJBKO BONPOC O TOM, UTO €CTb 1106[)0 H 3710 0J19 4YeJIOBEUYCCKOoro oﬁmecma, HO W BOIIpoc O
nobpe W 37e AAS LENOCTHOH CMCTEeMbl "4e/IOBEK IUIIOC Mpupoaa”. BTa COBPEMEHHAS KOHLEMUMs 3THKH
OLICHUBAET IOBedcHUE UYEJOBEKA MO €ro 3HAUYCHWIO 1A NPHUMHPEHHA YEIOBEUCCKHX HOT]JCﬁHOCTCﬁ c
ﬂOTpeﬁHOCTSIMI/I €CTECTBEHHLIX 2KOCHMCTEM — KoJAbIOeJM M  OCHOBBI XKHU3HM Ha 3eMle. BOI‘IpOCbI,
Nnepeyrc/IeHHLIE Bhllle, l'!Oﬁlel'lJ'IPl MEH#f HaNnMucaThb 3TY CTaTblo, B KOTO[JOE'"I a oﬁpama}oCb K HEKOTOPBbIM
TCOJIOTrHYECKUM H [I)H}'IOCO(DCKI/IM NpeACTaBACHUAM ob 3THKE, 3aTEM MEPEX0XY K 3KOJOIMYCCKHUM B3MiddaM
C TEM, 4TOBBI OUEPTUTE MPUHLKUMNDBI IKO-3THKHA.

DrHKa B peanrad 1 dunocoduu

Druka OblTa BaXHelllei 3ab0Toi pearenei pemurud W (GunocodoB B TEYEHUH
MHOIMX cTojeTHH. Te M Jpyrue NpUNOXWIM HEMajble YCUIIUS Ul MCCIEAOBAHUA H
WHTEPIIpETALMM YEJIOBEYECKOTO MOBEJEHMWA, U Mbl NOJIXHBI BO3/1aTh MM JOJKHOE 3a
TO pa3sBUTHE KOHLIENMUMI W MACANOB 3THKH, KOTOPOE MMEEM Ha CETOAHAIIHMUA JEHb.
Tepmunpl "3TMKa" M "Mopaib’ IPAKTHYECKH CUHOHMMMYHBI . OHM XapaKTepH3YioT
YeJIOBEYECKOEe NOBEAEHUE, MIPUHSITOE B KA4eCTBE ITANOHA WIS OOJIbIIMHCTBA B JaHHOM
IpyIine AoAei. DTaN0H OTPaXAaeT TO, YTO BEPHO WM HEBEPHO € TOYKH 3pEHUs
MOpAJI{, XOPOILO WM TJIOXO B OTHOLUEHHSX MEXIY JIOAbMHU.

TeonorMyecKUe  pacCykileHMsl OCHOBaHbl Ha  aBTOpUTETE  OTKPOBEHUA,
dunocopcke — Ha aproputere pasyMma. OnHa M3 BenylwMX (DHUAOCO(CKUX LIKOI
NpoaHaJu3UpoBana M Cc(OPMYJIMpPOBaa HOPMATUBHbIE KPUTEPHH Ui pa3paboTKu
3THYECKMX KOHLEMLWH W MnpaBui, Apyras — 3TUYECKME IPUHLHMIBI M METONEI
(hOPMYJIMPOBKH MOPAJTBHOTO CYXIEHMSI O 100pe W 37e. BoNbIUMHCTBO TEOJOroB U
dunocodoB MmonaraldT, 4TO MOryT OBITb BbBIPAOOTAaHbl CTaHAAPTBI [I0OATBHOTO
Maciutaba. OQHaKO, HEKOTOPBIE STHYECKHE HOPMbI MMEKT MOLUHbIE MECTHBIE KOPHH
(cUTyallMOHHAs 3THKA), TaK Xe, KaK M JIIOAH, UX CO3AaBLIKE.

I'nobaspHple CTAHAAPTBE OONMXHBl TIPEAOINPEAENSATh OCHOBHbIE TNPUHUMIIBI, HO
OCTABJSITL MECTO U PEJIMTHO3HBIX M KYJBTYPHBIX Bapualuid. Hexkortopele Joau
HACTAMBAIOT: TO, 4YTO OHU PETYIAPHO M YCHELWHO [PAaKTHKOBaId B TeYeHUE
JUTMTEJIBHOTO BPEMEHM, BEPHO M XOPOIO, CEN0BATENbHO MOPaJbHO. MOXeM JIM MBI
NPUHATH pas3IuuHble 3THYeckue craHgapTel? [louemy HET, eclM OHM YBaXarwT
YyeJIoBeYecKoe JOCTOMHCTBO, IpaBa W CBOGoOmbl, omnpeaeneHHble OObeAMHEHHBIMU
Hauusimu. DTuka Bcerna OyAeT BKITIOYATb CYOBCKTUBHBIE KOMIIOHEHTBI, OHa JOJ/DKHA
0CTABaThCH OTKPBITOH IS AUCKYCCHU M MOXKET ObITh CYOBEKTOM M3MEHEHMH — Kak H
BCC OCTANIbHOE.

Mctoprueck, TepMHH “3THKa" MPOMCXOAWT OT TIpeveckoro "sToc”, TepMMH "Mopalp"' - oOT
JaTHHCKOro "Mopec”.
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bynyuun BepyloUIMMH, PEAHIHO3HBIE MBICIUTENH JONYCKAIOT CBEPXBECTECTREHHbBIE
sieneHust. MIx Bor npuuHnmaer penleHMss M ycraHaBiuBaeT mpasuia. Bepyioumm
MO3BONSAETCS. WHTEPIPETUPOBAThL PELIEHUsI M 0OCYKIaTh MPaBula, HO OHM HE MOTYT
He MOAYHHNTBCA M. Punocodsl pa3paboTany CIOXKHbBIE, OTYACTH MTPOTHUBOPEUHBBIC
CHCTEMBl M TE€PMUHBL. OHU COCPEAOTOUWINCH HA TEOPUM M IMPUHWUMAIOT JOBOIbI
pasyma. MHp TEOJIOrOB COCTOUT IMIABHBIM 00PA30M M3 SKCTPANoNsLMii UX BEPOBAHMIA,
Mup GUAOCOGOB — U3 IKCTPANOMALMHA MX pasMbilleHWid. Te W Opyrde co3manu
AHTPOMOLEHTPUYECKUE M TEOLUEHTPUUYECKHE MOAENM MHpa, He BIIOJHE aleKBaTHbIE
OKpYXalollel Hac pealibHOCTH. Homo sapiens He sBIsAETCS LEHTPOM 3eMJIM U 3emist —
He ueHTp Beenennoit. Homo sapiens — OfUH BUA M3 MHJUIMOHOB, YAacCTh XKHU3HEHHBIX
NPOLECCOB B TOH X€ Mepe, YTO W JeNb()MH, MbIlib MW BHUPYC. 3eMJis — JULIBL OAHA
MIaHeTa Cpeiu MUIUTMAPAOB JPYruX B Hawel [alakTuke, M eCTb MHUJUIMAPABI APYIUX
FAMaKTUK.

DTHKA B DKOJOTHH: 3K0-ITHKA

ZKusHp  Ha  3emie  pa3’BUBAJaCh  MUWUTHAPABI  JIET, OyIydd  KeCTKO
WHTEIPUPOBAHHOM B JMHAMHU4HblEe 3KOcHcTeMbl. Hu omun Bun, naxe Homo sapiens,
HE MOXET XXUTb [UIA CaMOro ceds. DKOCHCTEeMBI COCTOSIT U3 HEXMBBIX W JKHBBIX
KOMIOHEHTOB. OHM CONpsiKEeHbl Pa3HOOOGPA3HBIMM, OOBLIYHO CJIOXKHBLIMH CBSI3SIMU.
KuBple KOMITOHEHTbI pearMpyrT Ipyr ¢ JApPYroM W ApYr MPOTHB JApYyra, OHMU
NMOTPeONAIOT IpYr Apyra B KayecTBE HCTOMHHMKA OJHEPrHMM M MaTepuHd, OHH
B3aMMOAEHCTBYIOT CO CBOMM HEXHBBIM OKPYXEHHEM M BHIOW3MEHSIOT ero. TakoBbl
OCHOBHBIE peanuy XM3HU Ha 3eMJE, HACKOJbKO MbI, 3KOJNOMM, MOXEM MOHSTh MX.
bynyuu CylIEeCTBEHHBIMH 3JIEMEHTAMM 3BOJIOUMU, 3TU PEUIMU MPUIAIOT XHUIHEHHBIM
npoleccaM 3HEPTUI0 IBMXKEHHS U HAIPaBlIeHHOCTL. YTO NpencTapasioT coboH 100po
M 310 B 3TOM KoHTekcre? TakuMx NOHSTHUH He OBUIO B MEPBOHAYUILHOM [LJIaHE
MPHUPOABL.

Kv3Hp  pa3BopauMBaeTcd  ITOA  KECTKMM  [PECCOM  3aKOHOB  3KOCHUCTEM:
(1) Oe3xanocTHasl KOHKYPEHLMS, IKCINyaTauusd W MaKCHMM3aLHUsT 3TOMCTHYECKHMX
NPEMMYILIECTB, TpaHC(HOPMALIMA UYXKEPOAHbIX MAaTepHalOB B CBOH COOCTBEHHBIC.
(2) Muterpaunst B TNOTOK 3HEPTMHM M KpyrosopoT wmatepun. (3) CospeBanue ¢
TeUeHHWEM BPEMEHH, YBEIMUeHHe Pa3HOOOpPa3Hs, COBEPLICHCTBOBAHME CAMOPETYIISILIMU
W (popMUpOBaHUE MEXBUIOBBIX cBs3eil. (4) becnouwanHoe HakasaHue HapylIMTeNlei
3akoHa. TakoB ApeBHWI MHUpP, B KOTOPOM BO3HUK Homo sapiens, B KOTOPOM 3TOT BUJ
npoxun 99% cBoeil XU3HU, U B KOTOPOM cOPMUPOBANIUCE BCE €ro CYLUECTBEHHBIE
CTPYKTYPHI M PYHKUWH. B kaxaoii U3 MWUIMApAOB HallMX KJIETOK Mbl BCE €llle HECEM
rEHETHYECKHUE TMPOTrpamMMbl, BbipaDOTaHHbIE A COWIEHOB 3KOCHCTEM, UL HALIEro
3KOCHUCTEMHOIO ITPOLLIOTO.

Yro ke Obimo He Tak? Hukorma npexne dopma XWU3HW He Hapyluana 3aKOHBI
9KOCHUCTEM B TAaKOil CTeMeHM, Kak 3TO JellaeT CoBpeMeHHoe uenoBevecTBo. Huxorna
npexie eAMHUYMHBIA BUA He M3MEeHHs1 raHeTy 3eMiss Tak Oe3KaloCTHO M
HEYMONIUMO M He OOpeTan cTolb 0e3ylepXHOTO 3KOJNOTMYECKOro rocroactsa. M
HUKOI[A TIpex/ie He ObUIO TAKOTO HECOOTBETCTBUSI MEXIY TEM, UTO Mbl JIC/TAEM U TEM,
YTO JOMKHBI Aenath. Jlng TOro, uyTOOBI OTBETHTbH HA OECNPELEHACHTHBIH BLI30OB,
OpOILUEHHBIIT COBPEMEHHOMY 4YETOBEYECTBY, Mbl JOKHBI PACIUMPUTh TPAIHLIMOHHYIO
KOHUENLUMIO 3TUKM, BKJIIOUMB B Hee He Toiabko Homo sapiens, HO Takxe W
OKPYXAaIOULYI0 cpedy, M cocyllecTByloUMe GopMbl Xu3HU. JIna obo3HayeHusa 3Toil
pacliMpeHHONW KOHLENUWH TMpeliaraeTc TepMHMH "3KO-3THKA", T.€. 4YeJOoBeUecKas
MBIC/Ib U MOBEAEHUE, OPHEHTHPOBAHHDBIE HA TO, UTO XOPOLIO MM TIIOXO, OlIarOTBOPHO
WIH pa3pylLIMTENLHO JUIS LIEJIOCTHOH CUCTEMBI "UeOBEK-TIpHUpoga’.

Hawa aunemMma takosa: Mbl B 3HaYMTE/IbHOM CTEMEHW OCBOOOAMIMCH OT MUpa, B
KOTOPOM ObUIM POXIEHBI W A1 KOTOPOTrO cO3JaHbl. B 3TOM cMbiciie Mbl — OeXKEHLIbI



ETHICS AND ECO-ETHICS 9

M HAPYLUMTEH 3aKOHA, HayuMBLIMECS OOPALLaTh 3aKOHbI MPHUPOIbL B CBOIO MoJb3y
Win W30erarb MX, MAacCTepPCKM 3aMeHMBLIME MOACTH COCYLLUECTBOBAHHS MOICIBIO
AOMUHMpOBaHMA. Mpl  OyaeM CypoBO  HaKasaHbl, €CIM  HE COTNACyeM  Haul
TemepewiHuii  TyTh € HAWMM  3KOCMCTEMHBIM  NPOUIIBIM,  HC  BOCCTAHOBHM
COOTBETCTBHE MEXIy MeTabOIMUeCKMMH MapaMerpaMu NPUPOABI M HCIOBEHECKOro
HaceneHns. TakoB nepautii mesuc SK0-3TUKH.

"3allnUTa OKpYXawileid cpelbl’, NPakTHKyeMas B HacTodlllee BPEMs, SIBISIETCS
obMaHuMEoil 1M onacHol koHuenuueil. [NMowuemy? [lockonbKy OHa 3alLULIAET CPELy
obuTanms 3eilero spara npupoabl. Kakos ee pesynabrar? JononHuTenbHasl
nojuiepkka W ©Ge3  Toro BceoObeMIIOLIEMY JIOMUHUPOBAHMIO  HEIOBCKA. Mui
HyXIAEMCSl B HOBO#l KOHLICMTUMMW  3aLLMThHI okpyxawiueil cpeabl. Ona [TOJKHA
MPe/lyCMOTPETb TAKXKE 3alUUTY CPEIbl OOMTAHMsT APYIHUX CYLIECTB. OHH He MOryT
BBICKA3aTbCS CaMW. Mbl LOJDKHBI ACHCTBOBATL OT MX MMEHM, HACKOIBLKO IMO3BOJHIOT
HawM 3nanus. Hawu oBuiecTBEHHbIE OPraHM3alMM M MHCTHTYThI 0DPa3OBAHUs
HO/KHBI MPUHUMATL 3TO BO BHuUMaHue. OHM  1OJKHBI o0pecTH  KOJOrMyecKoe
3HAHME W DJKOMOrMYECKoe MbILUleHWe M 00yyaTh 3TOMY [IPYTHMX. OHM  JOJIKHBL
HaCTaMpaTh HA UENOBEUECKOH OTBETCTBEHHOCTHM 34 APYTHe KOMIOHEHTBI SKOCHMCTEM.
DTO smopoil me3suc IKO-3THKH,

UroGhl BBDKUTbL B HAILEM HOBOM MHpe, HYXHO KOHTPOJMPOBATh 3BEpH BHYTPU
Hac. Mbl HE MOXEM HapyllaTh 3aKOHbI 3KOCHCTEM, HE CO31aBad HOBBIX [paBui,
0GMArOPAKMBAIONIMX  HALUWM  JPEBHWE MOOYXKASHWS, JKenaHus M WHCTHHKTDHL.
OCHOBBIBASICL HA BEAMKUX IpeIHavyepTaHusiX TMPHPOIbI, Mbl HOKHBI pPa3sBUTbL W
YCUINTbL  HOBble  LIEHHOCTM, TakMe Kak  CaMOOrpaHU'CHHMC, CKPOMHOCTb,
OTBETCTBEHHOCTb, UYECTHOCTh; C(OPMYJIUPOBATH TaKHWE UCIH, KaK MWD, cBoOoOna,
NOCTOMHCTEO, CIpPAaBEMUIMBOCTb, MpaBa “eMOBEKd; NPOABUHYTb MAEAIIbI noGponeTeny,
anpTpyM3Ma, Tomouid, JodBu. 3jgech ecThb oDLiee OCHOBAaHNE A TCONOTHM M
dunocodun mopanu., Takos mpemuil ne3uc SK0-3THKH.

[pupona pa3BUBAETCs MOCPEACTBOM  KECTKMX koudukToB. Yenopeuyeckue
COOBLIECTBA MOMKHBL H30eraTh Takux KOH(AUKTOB. [loanepxanme HalUMX CIOXHBIX
COOBLIECTB B HETPOHYTOM COCTOSIHUM TpeOyeT MYAPOCTH B CMATYCHHUN KOH(DJIMKTOB U
BOJIM K [PUMMUPEHMIO IKOHOMHKWH M 3KOJIOTHH. OHM €CThb pa3Hble CTOPOHBL OIHO¥
MeaanH, 00e JO/KHb! ObITh OLEHEHDBI 10 KPUTEPHAM MOPAJIH. [nst Toro, 4ToOBI 3TOrO
JNOCTUIHYTh, MbI JIOJKHBI ONpPENEUTb, YTO €CTh BbIIONA, 100po, a 4yTo — YDBITOK, 3110
JUTS Pa3sBUTHsI HAIMX JKOHOMHYECKHX CUCTEM W MX 3KOMOTHUeCcKoil ocHOBbl. M MBI
JOJKHBl  PELINTh ceifyac, Kak HauwlydwuM 00pasom yCHJIMTL  3TO J00po U
MPUYMEHBILUTD 3TO 3710. TakoB yemaepmuli Mme3sie IK0-3TUKH.

EcTb HOCTATOYHO JIM CWIbl BOJIM, BPEMEHW WM 3IHEpPruu JUIs OTBETA Ha BBI3OE,
oyepyeHHbIH BblLIE, B UENOBEYECKOM MHpe BOiiH, ronoja, OemHOCTH, OoJe3Hel,
HMILETB Ul MMAaMoHos mioneit? Ecau oreer "HeT', TO Homo sapiens WCYe3HET €O
CLCHB! XH3HM B HE CTOJIb OTAAeHHOM OyayuieM. TakoB nAamotil me3uc 3K0-3TUKH.

M3HauanpHO uyxabple XU3HM Ha 3emiae, 3THKa M 0COBEHHO 2KO-3THKA CTAU
nanBonee  BAXHBIMM  TIPEMNOCHUIKAMM U 3aUIMTBE  JKM3HM  Ha  3emie  OT
sKoNOrHueckoro bexeHua Homo sapiens, Insi MaKCHMMHU3AUMK TPOLOJEKUTEIBLHOCTH
JKH3HW HALIEro BUIA U JUTsl M30eXaHUsl KaTacTpodbl rTMIAHTCKUX MacuTaboB.

Cnencrpus

Mpo6nembl 1 (GaKThl, OUEPUCHHBIE BLILWIE, HMCIOT ro00anbHble W3MEPEHMA.
Kaskablil U3 HAC MOXKET BHECTH TOJBKO MAyl J0JI10 TOFO, YTO HYXXHO CAC/IATh. Bxnan
cepuitHoro u3nanusi "Tlporpecc B MOpCKOM skonorun” (MEPS) cocrour B TOM,
4ToBbl OTKPHITH CBOM CTPAHMLBI sl CTaTeif, CBA3AHHBIX C MCCACAOBAHUAMM TIO
MOpPCKOI1 3KONOTHM, MMEIOIMMHU HEMOCPEACTBEHHOE OTHOWICHUE K €KO-ITHKE.
JpyriM BKJIALOM SIBJIAETCSt CEPUA KHUT "Bpiaalonmecsi JOCTUXKEHHS B 3KONOTMH",
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MyOJMMKyeMasl HAalIMM MEXYHapOIHbIM 3KOJIOTMYECKHM HHCTHTYTOM, HOBOIH cepuu
CHEUMANBHBIX MW30aHUH, MNybnMKyemMoil Hawmkm wuznatensctBom  "Top Books" u
opranusauureit "Eco-Ethics Task Force"™, ocHoBanHoii B 1996 r. MHOIO B KauecTbe
[Ipesaunenta u axkagemukoM [eHHaauio [lonmukapnoseiM B kayecTBe Buie-
[IpesvaeHTta. A NOHMMAO, YTO BKIKYECHUE IKO-ITUKH B YHUCIO TeM, OCBELLACMBIX
MEPS, moxer nopoaute koHduukr. MEPS ecTh u Gyner ocraBaTbesl XypHaioMm,
MOCBSIUEHHBIM NYONUKALUU Pe3ybTATOB IKONOTMYECKUX MCCIedOBAHMIl, Mbl He
XOTHUM upe3MepHoro dunocoderporanus. Jlasaiite noskcnepuMeHTpyeM. M nasaiite
Oynem teprieauBbiMi. TToHanOOMTCSI BpeMst 1nd cO3AaHMS MOAENH, COOTBETCTBYIOLIEH
KOHLEINLMWKA HAallero JXypHaia, M ABTOpaM HeoOXOAMMO BpeMsl NSl TOro, 4YTobbl
obayMaTk OTBET Ha HOBYID BO3MOXHOCTb pACMpOCTPAHSITH ITHUYECKUE B3IVISIBI,
UMEIOLLME OTHOUIEHUE K UX MCCISN0BAHMIO. :

* Uenu: (1) Ouenka, knaccutpukauus v 0606LICHHE 3KO-3THUECKHX MPUHLUMIIOB M HX 3KOJIOTHYECKOe
oBocHoBanue. (2) BorlolleHHe 3TUX MPUHUMNOB [yteM o6palleHus K (a) BAMATENbHBIM TOMHTHKAM
(viparieHuam), (6) MOJOAOMY NOKOJEHUIO, OCOBEHHO yuawumcs, (c) IWHpOKOIi  obuiecTBeHHOCTH. B
HACTOSILLEE BPCMsI OPraHM3alMs COCTOMT K3 HeDOMLIIOro “MCAd BbICOKOKOMITETEHTHBLIX 3KOMOroB M3
Esponsl 1 ABcTpanuu.

Mpl npuraamacM HOBBIX WISHOB. Anpec Ais koppecnongeHuuu: 335011, r. Cepacronons, npoci.
Haxumosa 2, MucTuTyT 6uonoruu 1oxHbix Mopeit HAH Yxkpauusel, akan. npod. I'ennannio Noankapnosy.
Ten.: 0692- 52-6629/52-4827, daxkc 45-3578/59-2813; e-mail ggp@iur.sebastopol.ua.



	Kinne1
	Kinne2
	Kinne3
	Kinne4
	Kinne5
	Kinne6
	Kinne7

