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MIZK PEJIITIEIO TA MATIEIO CJIOBA:
HAPOJHI MOJINTBU ¥ CYYACHUX CJABICTUYHHNX
JOCIIAJREHHAX ITIOJbCbKNX YYEHNX

Y cratTi 3'coBaHO CTaH JOCMiMKXEHHSI HAPOAHUX MOMUTOB Y NOMbCHKIN Cy4acHi (onbKNopucTuLli
Ta CYMDKHUX A0 Hel HayKoBUX ranyssx. 13 uieto MeTol npoaHanisoBaHO HaWBaXXnMBILWLI NpaLi TPbOX
Bigomux ydeHux i3 MonbLui: AHHK Bxo3oBcbkoi-Kpaiiku, Mbotpa KoBanbcbkoro i Marganenn 3osyak.
Lli nonbcbki AoCcniaHUKM BiAOKpEMIToBany HapoaHi MOMMTBM Bif, NOAIGHMX KAHOHIYHUX XPUCTUSHCLKUX
TBOPIB i BOAHOYAC ykasyBasnu Ha iX reHeTUYHWUIA 3B’A30K i3 3aMOBRsiHHSAMU. [o Kona TEeKCTIB Liboro
)KaHpy BOHW 3apaxoByBanu MariyHO-CakparibHi yTBOPEHHS NEPEBAXHO iHAMBIAYaNbHO-OXOPOHHOIO
Npu3HaYeHHs, HanBI4OMILLMM cepef, SIkuX € HapoaHa anokpudiyHa monuTea “CoH Boxoi Matepi”.

Knroqosi crioea: HapoaHi monuTeu, honbknop, Tekct, boxa Matu, anoTponen, npuBaTHUA, XaTHi
ob6psaaun.

Ihor Hunchyk. Between religion and the magic of words: folk prayers in modern Slavic studies by
Polish scholars

The paper surveys the state of affairs in research on folk prayers in contemporary Polish folklore
studies and related research fields. The author analyzes the most important research works by three
prominent Polish scholars: Anna Brzozowska-Krajka, Piotr Kowalski and Magdalena Zowczak. Those
authors distinguish between folk prayers and canonical liturgical works of the Christian church, and at
the same time point at their genetic relation to incantations. For them, folk prayers are sacred and/or
magical texts which generally serve the purposes of individual protection. The most famous among
them is probably an apocryphal folk prayer “Dream of the Mother of God”.

Key words: folk prayers, folklore, text, the Mother of God, apotropaion, private, domestic rites.

Ak HeopauHapHe siBMLLE penirinHoro XuTTa Hapogy Ta o6’ekT ycebivyHoro
HayKoBOro BMBYEHHHA HapoAHi (PonbKMoOpHi) MoNUTBU HanpukiHyi XX — Ha
nouaTky XXI cT. npuBeptanu go cebe yBary 6aratbox yuyeHux NonblLyi, nepeBaxHo
nitepaTyposHasLiB, POSIbKNOPUCTIB, ETHOMIHIBICTIB, @ TaKOX OKPeMUX eTHOOoriB
Ta aHTpononorie. BoHn BUCTyNaTb aBTopaMun noHa AecAaTKa cTaTten i HayKoBUX
PO3BiOOK, SIKi CTOCYIOTbCH Pi3HUX aCNeKTiB YCHUX MOMUTOBHUX TEKCTIB — BiA
XapaKTepUCTUKN (pyHKLIOHANbHUX Pi3HOBMAIB 40 aHanidy npobrneMHux nuTaHb
noeTukn Ta penirinHocTi. Akoicb okpeMoi MoHorpadii Npo POMNbKNOPHI MONUTBYU
B MONbCbKiIN HayLi goHedaBHa He 3'aBnsnocs. Cepepn iHWKUX XaHpiB MarivyHo-
cakpanbHoro ¢onbknopy B [Monbli Hankpalwe BUBYEHI 3aMOBASHHS, a TakKoxX
MPOKMbOHM (NPOKNATTH), AKMM NPUCBAYEHO cheLlianbHe 4OCNiAKEeHHSA BapLLaBCbKOi
pocnigHnui A. EHrenskinr “Klatwa. Rzecz o ludowej magii stowa” [4].

Ons BigokpeMneHHA HapoOHWX MOSUTOB Bif KaHOHIYHUX XPUCTUAHCBLKUX
MOSIMTOBHMX TEKCTIB, SIKi BUKOPUCTOBYIOTb Y LIEPKOBHIN cdpepi nig yac 6orocnyxiHHS,
Pi3HUX TPeb i LWOAEHHOTO MOJiHHSA, Cy4YaCHi NOMNbCbKI 4OCMIAHUKM NOCYTOBYTLCSA
Ha iX 03Ha4YeHHsA TepMiHOM modlitewki ludowy (“HapogHi monnToBKkK”). PaHiwe, y
npausix OCTaHHbOT TPETMHU XX CT., IX TaKOX HasuBanu nogibHumM BigNOBIGHUKOM
modlitwy ludowy — “HapogHi MONNTBK”, y Ha3Bi AKOro B OMOPHOMY COBi BigCYyTHS
cemMaHTuKa 3MeHLWeHocTi 06’ekTa. Llumm gBOMa OCHOBHMMU TepMiHaMUN NOMbCbKI
BYEHi O3Ha4dyBanu OsbKMOPHI TEKCTU Pi3HUX (PYHKUiOHaNbHUX Pi3HOBUAIB, LWO
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BXOOATb NepeBaXkHO 40 iHAMBIgYyanbHO-OXOPOHHOI TEMaTUYHOT rpynu oKasioHarnbHO-
0bpsipoBoro abo maridHo-cakpanbHoro gonbknopy [8].

HannokasoBilwe [OCNiIAXEHHS MONbCbKUX HAapPOOLHWUX MOSIUMTOB 3A4iMcHUNA
nwobniHcbka gocnigHnua AHHa BxosoBcbka-Kpanka y ctaTtTti “Miedzy magia a
religia. O modlitewkach ludowych” [2]. lMonpu wWnpoko 3aaBneHy Temy, posBigka
npucesyeHa 6esnocepegHbOMY BMBYEHHIO TiNbKM ABOX PYHKLiIOHANbHUX Pi3HOBUAIB
HapoAHMUX MONMTOB — “paHHiX” i “Ha COH”, WO HanexaTb A0 iHAMBIgyanbHO-
OXOPOHHOI TeMATMYHOI rpynu okasioHanbHo-obpsagoBoro donbknopy. MNpote B
nepLUin YacTWHI Liel npaui BUCIOBeHO baraTo uikaBux MipKyBaHb, SKi CTOCYIOTbCSA
nepeBa)kHOi YaCTUHN MOSUTOBHMX XaHPOBUX YTBOPEHb Pi3HUX TEMATUYHUX TPy
NoSbCbKOT YCHOT Tpaauuil.

MonutoBkun “na dobry dzien” i “na spanie” A. bxosoBcbka-Kpanka pasom “i3
Pi3HOro TUMNY 3aMOBNSHHAMU Ta 3aKNATTAMKU” 3apaxoBye 00 “HapoaHoT kaTeropii”
MariyHoro donbeknopy. Lli HekaHOHIYHI iHAUBIQYanbHI TEKCTU, OONyYeHi o
LLIOAEHHNX pacierzow, XpUCcTUSHCbkMX 4060BNX MONUTOB, Ha ii AYMKY, CTAHOBNATb
“iHTerpanbHy cknagoBy 0OpsiAOBOro KOMMMEKCY, WO NOB’sA3aHWI i3 XaTHIM paHHIM
i BedipHiM putyanom” [2, 183]. MNMonbcbka ponbkNopucTUKa He npuceATMNa M
Garato yBaru, K i 4inoMmy obLwMpy MariyHoro onbKNopy, TBEPAUTb AOCHIAHMLUS,
a JgoHedaBHi cnpobu aHanisy uMx siBUW, CTAHOBNATb MEBHMWA MCUXOMOTiYHO-
OHTOIOrYHUIN KOHTEKCT, B siIKOMYy 36upayi BUCNOBUMM CBOi CNOCTEPEXEHHA Hapg
MariyHo MpUPOAOoID “XaTHiIX MOMUTOBOK”, TX (OYHKLiIOHANBbHOK Ta CTPYKTYPHOM
6nn3bKicTio i3 3amoBnsHHAMM [2, 184].

MonutoBok Takoro Tuny “He 36epernocs ax Tak 6arato”, 3a3Ha4yae aBTopka CTaTTi.
Lle ctanocs 3 BUHU 11 camux iHdhopmaTopiB, i 36mpadis. OgHieto i3 NPUYMH LbOMY
BUCTynae “siHgMBigyanisoBaHWn xapakTep MOMIMTOBOK, OKpecneHux sk “cBoe” 4n
“npuBaTHe”, NOTPAKTOBAHMX SIK CKapb KOXHOT NIOAUHK, “TAaEMHa Bipa, SIKy peTeribHO
OXOpPOHSATb Bia “npodaHis”, i aki TUM camMuUM HanexaTb 40 KaTeropii cekpeTHux
TeKcTiB, Tak 3BaHux “kpusakiB” (3a TepmiHonorieto C. YepHika [57])" [2, 184].
Y cBigomMocTi HociB chonbknopy BoHN nepebyBaTb cepen TOro knacy TEKCTIB, O i
npodeciitHi 3Haxapcbki 3aMOBMsAHHSA. Ix npokasysanu He Ans Toro, wo6 no3byTucs
xBOpo6 abo KOrocb MPMBEPHYTU: HAPOAHI MOMUTOBKM MICTATb “CEeKpeT Ha [OoBre
XntTa” i iX BUKOopuctoByBanu, wob “notim 6esnepecTtaHky cTteperty Ton nag’.

Ha niaTBepoxeHHsa uboro A. BxosoBcbka-Kpalika HaBena y npuknag Bunagok,
onucaHnn y kHuxui ®. Kotyni [5] i patoBaHuin 1967 p. Y HboMy po3noBigaeTbCs,
SIK Ha MPOXaHHSA 3anucyBaya (POnbKoOpy nepekasaTy MOSIMTOBKW, SKi Ha3uBanu
“‘“mukonanymkamu” (8o ce. Mukonas), pecnoHgeHT KaTeropmyHo BigMOBUB NOMY 1
NOSACHUB, LLO 3aBASKM Ui MOMUTOBLI, iKY NPoKa3yBaB i3 AUTUHCTBA, BiH 3aBXAn MaB
[obpe 3gopoB’a Ta cuny. Konu ii KoMycb NOBIAOMUTM, TO NIOAUHA MOXE BTPaTUTU
CBOI0 XMUTTEBY Milb, WO pPiBHOCUNbHE CMepTi. AK “rapaHT OOBroro XutTta”, U0
MOIMTOBKY 3a3BuYal nepegasanu nepen CMepTHO | TiNbKM poguyam.

[HWOW NpuMYMHOIO BiACYTHOCTI B nongakiB 6aratux 36ipoK Takmx HapogHUX
MonuToBOK A. BXXo3oBcbka-Kpalka BBaXae X KBasipenirinHnin xapakTep i KpuTu4He
00 HUX CTaBNEHHS caMuX 3anucyBaudiB, WO NoB’A3aHe 3 “BMPasHOK0 BiAMIHHICTIO
Mi>K HapoOHO i eBaHrenbcbkol penirinHicTio”. Lle, 3okpema, inocTpyloTb
3anncu ceauweHHnka B. CTapKOBCbKOro, iKW Bifg3Ha4vaB, WO Bipa XWUTeNIB 3
okonuub Micta Kenby BUNMAMBAE He i3 “4NCTOT KPUHULI XPUCTUAHCBKOrO Ayxy”, a
3 “noBepxoBux opm, 3BigKM Mix nogbmm 6arato 3ab6o00oHIB i NoBip’iB”. MNoAiOHI
cnoctepexeHHs 3adikcyBanu A. Kibopt, B. Acknoscbkuin, C. Yasena [2, 184-
185]. MporoBoptoBaHHA HE3PO3YMINNX CIliB KAHOHIYHMX MOMUTOBHMUX TEKCTIB, WO
cnocTtepiranu ui 3anucysadi, Ha 4yMKY NONbCbKOT AOCAiAHUUI, BKa3ye “Ha BigvyTTs
MOMUTBU SK MariyHoOro 3aknsTTsa, B SSKOMY OOMiHaHTy CTaHOBWUIIA PUTMIYHO-
iHTOHaLiNHa KOHCTPYKLUis npokasaHoro TekcTy” [2, 185].
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3a nepekoHaHHAM A. Bxo3oBcbkoi-Kpaiku, i3 npyBaTHAMU MONMTOBKAMMW TiCHO
30nMMXKYTbCS Tak 3BaHi “MaHUIOXKOBI NMCTM” Ta “nnctu 3 Heba”, aki, sk nucas
@. Kotynsa, y Monbuwi iHogi uwiHyBanu Ginblue, HiXX kaHOHiYHI monuTBu. ObuaBa
TMUMNUW TBOPIB MaloTb AOKNAAHI NepepaxyHkn TUX BUNaAKiB, Bif SKnx obepirae TeKCT,
Nno3aTeKCTOBi KOMEHTapi Npo 0cobnmBy iX CBATICTb i CakpanbHE MOXOAXEHHS, a
TaKOX MMCbMOBUI cMoCib iX NOWMpPEHHs cepen Hapoay.

Hectaua HoTaTKiB “XaTHiX MONMTOBOK”, CTBEPAXYE AOCNiAHNUA 3 JTiobniHa, Takox
“3aBOAvye” CUNbHIN penirinHin HeTonepadii 36upavis XIX cT. 40 NepeaxpUCTUAHCBKNX
Tpaguuin. Cenekuia maTtepianis, ski BOHU ikcyBanu, Hepiako Bu3Havanacs
“piBHEM HaONWXeHHs A0 MNi3HaBaHOro kaHoHy”. ToMy Li ocobu KOHcTaTyBanu
3HaYHy MOLUMPEHICTb Y cenax MonMTOBOK i “naubopiB”, 3a3Havyanu, Lo ix Hasneanu
“kanbBiHaMK”, “nOTpamMn”, NPoOTe He 3anucyBanun cami TeKCTWU. ABTOpKa CTaTTi
MOSAICHIOE Lie TUM, WO “CTapogaBHi MONUTBU Oynu, BriacHe, He 3po3yMinumu onsg
30Mpaya 3aknATTAMU, HaBiTb HOMIHANbBHO <...> HE NOB’A3aHNMM 3 KATONULbKO
iageonorieto, Yepes Te 3anuianucs nosa Noro nonem sauvikasneHHsa” [2, 187].

Hemano ysarun A. BxosoBcbka-Kpalika npuginuna po3kpuUTTIO 3B’S3KY paHHiX
i BEYipHIX MOMUTOBOK 3 iHWWUMWN 3aMOBASANbHO-3aKNNHaANbHUMN PopMamMu.
Hacamnepep BiH nonsarae y cnocobi ix BUKOHaHHSA “Ha ogHOMY BUANXY”. TeHONorivyHni
3B’A130K paHHiX “npmMBaTHUX NaubopiB” Mae Micle i 3 AaBHIMK “poTaMn” — KNATBAMMU,
AKi “cknapanu Ha coHue”. Ix 06’egHye ines “consipusosaHoro Gora”.

BaxnumBum cBigYEeHHAM MariyHOCTIi HapoOAHWX MOJIMTOBOK, CTBEPAXYE
A. bxosoBcbka-Kpanka, BUCTynae LepkoBHa NeHiTeHuiapHa niTepatypa. Tak, B
opHomy 3 “katanoris rpixi” 3a 1776 p. i3 npuBaTHoi 6ibnioteku JTtobniHa, akKnMm Konmcb
KepyBanucsa nig Yac crnosigi niogen nonbCbki CBALWEHUKKU, Kiflbka pasiB 3ragaHo
npokasyBaHHSA A nikyBaHHSA XxBopob “3a6060HHMX” abo “BUMUCIIEHUX” MOMUTOBOK,
BUKOPUCTaAHHSA sIKMX 3abopoHsana uepkea. [NogibHi “onncu pisHUX mariyHux npakTuk”
SK LLepKOBHMI Tpix 3ragysaB €. KapBoT, aHanisyoum natTMHOMOBHUN OOKYMEHT
6parta Pygonbda. HesBaxatoun Ha Ui 3a60pOHN, HEBM3HAHI LlepPKBOK MOJTIUTOBKN,
TBEPOUTb aBTOpKa cTaTTi, Oynu rmmboKo BKOPiHEHI B pUTyanbHi (hOPMM paHHIX i
BeYipHix 3BMYaiB, 3abe3nevyoym TMM cCaM1UM CMiBICHYBaHHSA Marii Ta penirii sk ABoX
OKpeMuX BapiaHTiB yaoOCKOHaneHHs cBiTy [2, 189].

Jocnigxyoum noeTuky paHHiX i BedipHix MonuToBOK, A. Bxososcbka-Kpanka
Ha npuknagi pisHMX PONbKNOPHMUX TEKCTIB pPO3rnsgHyna ocobnuBocTi kaTeropii
yacy, BMTNyMayuna okpemi oopMynu Ta MOTMBM, 3’sicyBana 3MIiCT OEAKMX
3aKo4oBaHMUX CUMBOSIB. Y BEYipHiX HEKAHOHIYHMX TEKCTax BOHA TakoX NposicHMNa
X anoTponeiyHui 3mMicT Yepes PopMynn “mariyHoro 3aMmMKaHHs", ki XapakTepHi i
O5Ns UePKOBHUX MOSIUTOB, a TAKOX PO3rnsHyna “igeto aHTpononoriyHoro gyaniamy”,
sika nongarae B HASBHOCTi B MOJIMTOBHOMY TEKCTi MOTUBY HIYHOIO pO34BOEHHS AyLUi
Ta Tina [2, 193].

Y NpUKIHLUEBUX NOMOXEHHAX CTATTi NONbCbKa OOMbKIOPUCTKA Ha3Bana paHHi
Ta BeYipHi MONMUTOBKKW “puTyanisoBaHMMK BepOanbHUMK peakuigamu nguHu B
CUTyauisix HeMeBHOCTI”, AKi BUpaxakTb CTUCNMKA MaridHo-penirinHmin cumbios.
XKepTtoBHa monuTBa-o6psaa, Ha ii gymky, Habysana dyHKUin maridyHoro isonaTtopa,
iHAMBIAYaNbHOIO 3axXUCTY, KYNbTYPHOro Ta NPMPOAHLOro rapaHTa. Sk KOMMOHEHT
XaTHbOro PaHHLOMO Ta BEYIPHBLOro pUTyany, BOHa penpeseHTye cneyndivyHmi ans
XIX ¢T. TMn “ymariyHeHol peniriiHocTi”, kM fae “BiguyTTa conigapHoOCTi XUTTa y
BCix 1oro nposieax” [2, 194].

CTyaiamum HapoaHMX MONUTOB 3alMaBcs e OAWH BiAOMUIN NOSTbCbKUN AOCTIOHUK —
MboTp KoBanbcbki. Y nigposaini ceoei npaui “Modlitwa i milczenie. Wprowadzenie
do antropologii ciszy” [6] BiH NnpoaHanidyBaB BapiaHT NnonynspHoro B [NonbLui TekcTy
“Przy wieczornym pacierzu” “CoH Bboxoi Matepi”, gkMii NOYMHAETLCA cnoBamu
“W niedzele raniusko stoneczko wschodzi”. Llto Ta iHWIi HEKAHOHIYHI MONUTBMU,
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CTBEPOXYE OOCNIAHMK, NOCUMAYMCb Ha 3a40KYMEHTOBaHi Martepianu 3anucis
XX ct1. ®. KoTyni, HasnBanu B cenax [lonblwi “monutoBkamun”. Ha uen TepmiH
TaKOX MOXHa HaTpanuTh N y caMuX TEKCTax MofbCbKUX HAPOOHMX MONUTOB. BiH,
30Kpema, HassBHUM i B MONUTOBL, IKY PO3MMSAHYTO B LbOMY XX PO34ini JOCHiAXKEeHHS
M. KoBanbcbkoro. ®parMeHT honbKNOpHOro TBopy i3 TepmiHoM modlitewka HiOUTO
Buronowye cam lcyc Xpucroc, 3BepTalouncb 40 ABOX CBOIX YYHIB-anocTonis:

— Swiety Pietrze! Swiety Pawel! W sobote przed posnikiem,

IdZcie po Swiecie, W niedziele przed kazaniem,
Rozpowiedajcie te modlitewke, Bedo mu sie rajskie wrota otwieraly,
Zeby te modlitewke kazdy zmowiol A piekielne kamieniami zawalaty [6, 12].

W piatek przed $niadaniem,

TemaTuyHy Ta PyHKULiOHanNbHY OKa3iOHanbHICTb BUKOHaAHHSA nogibHux
(ONbKNOPHUX YTBOPEHb MOMbCbKUIA YYEHU O03Ha4YuB 9K “miedzy snem a dniem”
(“mix cHom i gHem”) abo “w chwilach zagrozenia” (“y xBunuHu Hebesnekun”). Lli
MOSIMTOBKU-“KPUSIKM”, HA NOr0 AYMKY, CTAHOBMNATb HETPAAULiNHY [OBIPKY TEKCTIB,
B SIKUX “NOEHAHO A3MYHMLBbKI TpaguLii 3 croxxeTamm n obpasamMmu XpUCTUAHCBKUMN®
[6, 11]. M. KoBanbCbki HaBiB MOBHWNA TEKCT Ui€i HEKAHOHIYHOT MOMUTOBKN i
npoaHanisysas il 3MiCT Ta noeTuky. Ha noro oymky, BoHa “BifibHa Bifl KATEXUTUYHOI
AeKnapaTUBHOCTI Ta NpoxanbHOi TOHaNbHOCTI” i CKOHCTpynoBaHa HaBKOMO
anokpudgiyHoro obpasy [6, 12]. ABTOp 30cepeaMB CBOK yBary Ha BUBYEHHI nuLle
ABOX OCHOBHUX Npobnem — Temn “micponorivyHoi Hapauii” Ta “micivHoro novaTky”.
OcTaHHI0, BBaXae BiH, pO3KPUTO B TEKCTi Ha KiflbKOX PiBHAX: oB6pasHomy — yepes aii
Boxol MaTepi, XpucTa i CBATUX; 3BYKOBOI OpraHisauii Ta putmy, i npoCTOPOBOMY —
yepes Nokycu mMops i KameHs. [NporoBoproBaHHS L€l MONMUTBU B Yac “MididHOro
novatky” nNpM3Beno 0O HakNagaHHs ABOX iHilianbHUX CUTyaUil, WO, 3peLToto,
HagaBano TBOpY cTaTyc anoTponeto-obepery. 3’CoByOYN Li€BICTb BEYipHbLOI
monuteu “W niedzele raniusko...”, aBTop 3a3Ha4ae, WO BOHaA cnuparnacs Ha
nepekoHaHHs B cakparnbHii i MarivHin cuni TeKCTy: i TaEMHO NpokasyBanu B pOAUHI
Ta nepepasanu y npaktuui 6aratbox nokoniHb [6, 13].

Kinbka cTaTten BMBYEHHIO HapoOAHUX MOMUTOB NPUCBATUNA BapllaBCbka
pocnigHvusa MarganeHa 3oByak. Ha 03Ha4yeHHSA MONUTOBHUX (PONbKNOPHNX TBOPIB
BOHa BUKOPUCTOBYBana HenTpanbHuin TepmiH modlitwa ludowa (“HapogHa monuTea”)
i He Ha3MBana ix MonMTOBKaMu, a Nnoaekyan, He AndepeHL oYM TEKCTU MariyHo-
cakpanbHOro onbKrnopy, HoMiHyBana ix NpocTo 3aMoBrsiHHAMKU. CneundivHa
ocobnuBicTb ii HaykOBMX Mpalb Nonsrae y BUKOPUCTaHHI GaraTtoro nonboBOro
donbknopHo-eTHorpadiyHoro martepiany, sk 6yno 3ibpaHo y 80-90-x pp. XX CT.
y pi3HuX perioHax NonbLyi, a TakoX Ha TepUTOPIi NONbCbKO-6iNoOpPyCbKO-yKpaiHCbKO-
NUTOBCLKOTrO norpaHuyya 3a 6esnocepenHbOil y4acTi camoi gocnigHuL.

Xapaktep MixgucuunniHapHoOro Ta nonikynsTypHOro OOCHiAXeHHs Mae cTaTTs
M. 3oB4ak “Sen Matki Bozej” jako modlitwa ludowa na pograniczu kulturowym” [7].
BiH nonsarae y sany4veHHi 4o aHanidy nosib,CbKOMOBHUX BapiaHTiB HApo4HOI MONUTBY
NITYprivtHMX Ta iKoHorpadivyHMX axepen, SKi AatTb 3MOry 3’sicyBaTu i MOPIBHATM
YyMMano MOMEHTIB Y CIOXKETHO-0O6pa3HOMY HamnOBHEHHI YCHO-(PONbKNOPHUX i
niTepaTtypHo-penirintHnx TekcTiB.

KynbTypHe norpaHu44sa nornbcbka OCRigHUUA po3rnagae sk KOHdecinHo-
penirinHe Mk KaTonUUM3MOM i MpaBocnae’aM, sike ckrnanocs, 3 ogHoro 6oky, Mix
Monbleto, a i3 gpyroro — “Ha TepeHax JluTeu, binopyci n Ykpainn”. 3 ornagy Ha
KOHDpOHTALi0 CUMBOSIIKK, iKa icCHyBana M uuMn ABoma peniriitHumMm cuctemamm
M No3Ha4mnnacsa Ha MONMMTOBHUX TEKCTax, aBTopKa noAinuna HapogHi MofMTBK Mpo
coH boxoi MaTtepi Ha gBi rpynu. MNMepla 3 HUXx oxonntoe 6e3nocepeHbLO “LWOOEHHI
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MOSIMTBM Y1 3aMOBISAHHA", WO MicTATb hopmynu, “ganeki Big 060X KaHOHIYHUX
Tpaguuin”. BOHU KOHCTPYHOTb O0COGNMBUIA NereHgapHoO-penirinHMin NpocrTip,
Hacu4yeHUn 3anuKkamm apxaiyHoi micponorii. Apyry rpyny CTaHOBRATL “nepenucaHi
MOMUTBMU, AKi HOCUNKM Ha Tini Sk anotponei” [7, 123]. Y Hux BigobpaxxeHo nepekasu,
AKi “3HA4YHOI MIpOK MOXHa TrymaduTu pisHuueto anbdasitieB”. Hociamu umx
MOJSTIUTOBHMX TEKCTIB € cTapoobpsaaLi, AKi BUPI3HAKTLCA 0COGMMBUM CTaBlEHHAM
00 CTapux KHWT i “3rigHO 3i CBOEK penirivHo KynbTypoto, cTapatTbest 3bepiraty
BipHiCTb neps.icHin popmi nepekasy” [7, 123].

M. 3oBuak, po3rnsigatoum npaBocsiaBHi BepcCii HApPOAHOI anoKpUGIYHOT MONTUTBU
“CoH boxoi Martepi”, BigsHaymna, WO Ha CXigHiM CMNOB’AHLMHI iX 3a3Buyan
3apaxoByBanu 0O OyXOBHMX BipLWiB Ta HapogHUX penirinHnx niceHb. Hepigko Ui
TBOPW BXOOMNW A0 penepTyapy MaHAPIiBHUX JidiB, AKUX Lie HasvBanu kanikamu,
cninuamun. BoHn xoaunu no cenax, Oynu NpuMcyTHi Ha LEPKOBHMX NpasHuKax Ta
iHWKNX MicLEeBUX FPOMaACbKMX 3i0paHHAX, a TakoX chiBanu Hag nomepnvmun Ta
Oynn xagaHUMM rocTsiMM Ha NoMuHKax. [JyxOoBHiI TBOPU LUX HApPOOHMX pancoais,
TBEPAUTb OOCRiAHMUSA, NOXOAATb “Bif 3HAYHO AABHIIMX anoKpU@iYHUX TEKCTIB,
O Hanexanwu 0O eniTapHoi KynbTypu. Y HapoAHWX nepekasax anokpugu yacto
3MiHIOBanucsa 00 HeBMi3HaBaHOCTI, Habuparun BipwoBaHoi hopMK, 3MiHIOKYM
NnocnigoBHICTb eni3odiB; 3HMKanNM He3po3ymini dparMeHTn, a ogHOYaCHO TEKCTU
nepennitanuca 3 dopMynamu, WO NOXOASATb 3 0OPAAO0BUX MiCEHb UM MariyHUX
3amoBnsaHb” [7, 125].

Monbecbki Ta KaTonuubki Bepcii, Ha aymky M. 3oB4yak, 6inbw nanigapHi Ta
NOOAMHOKI. Y HUX onucaHo BuaiHHA Mapii yBi CHi Myk Icyca XpucTa: sik ioro CXonunu,
sk Benu go Kansadwm, noro mykm 6ins ctoena, iHoAdi — MOro po3n’aTTsl Ta NpobuTTs
6oky. KiHuiBka 6aratbox BapiaHTiB “CHy Boxxoi Matepi” ekcnoHye “obiTHuU0 gobpoi
cmepTi” [7, 125]. HaToMicTb y npaBocnaBHUX HapoAHUX MOMNUTBax nepeBa)kae
onuc cHy Mapii npo HapomxeHHs Icyca: us noaia BinOyBaeTbCA y CBATOMY MICTI
€pycanumi, Ha CioHCbKil ropi, e BUPOCIO AepeBO KNNapuc, a Ha HboMy 06’aBUBCA
XUBOTBOPSALWUIN XpecT. ToM COH Icyc-anTaTko TNymMadynTb MaTtepi, onosigarodun npo
CBOI MYKW, BOCKPECIHHA Ta BO3HeCeHHs. Lli TekcTun, cTBepaxye gocnigHmus, “6inbLu
po3byaoBaHi, HiXk KaTonuubKi, MalTb TakoX BinbLUie CMMBOMIYHNX OCOBNMBOCTEN,
3ano3myeHux i3 anokpudis, niTyprii abo, 4YacTiwe, i3 TpaguuinHoOi HapoaHoi
obpsposocTi” [7, 126].

BrpasHoo BigMIHHICTIO MiX NpaBOCMaBHMM i KaTONMUUbKUM TUMNOM MOMUTBMU
M. 3oeyak Baxae “wiziju Bozego Narodzenia”, ska po3novnHae Ta iHoAi Buyepnye
onuc “wiziji Marii” B 6inopycbknx Tekctax. 3amicTb NacinHoi MONUTBU OTPUMYEMO
HaTOMICTb CUHKPEeTUYHUI obpas XutTs Icyca XpucTa Big HapoOOXeHHs A0
BO3HECEHHSI, @ TakoX PO3MNoBiAb MPO AOMK WMOro maTepi, agxe cama po3MoBa
TOUYUTBCA MiX Helo | HemoBnam Icycom [7, 126].

e ogHieto ocobnueicTio gesiknux npaBocnaBHux TekcTiB “CHy Boxoi Marepi”
gocnigHnus BBaxkana Te, WO B HUX BUKOpUCTaHO “MoBY iKOH”. Tak, ckaximo,
300paxeHHsa rpoTy, Ae HapoauBcA Icyc, CUMBOMIYHO pPiBHO3HAYHE 3 ACKUHED
lNocnogHboro Mpoby. IkoHorpadisi, Ha aymky M. 3oByak, TyT Gnvkya Ao niTyprii
CXiAHOT LLepKBU, iKa BUpa3HO BUOKPEMIIHOE NOEQHAHHS NACIHUX MOTUBIB 3i CBATUM
HapoaxeHHsM lcyca XpucTa [7, 126].

AHanisytoum HapogHi monuteu “CHy Boxoi MaTepi” i KaTonuubKoro, i ipaBocriaBHOro
TUNY, aBTOpKa AOCNIIKEHHSA TakoX 3BEepHyna yBary Ha nofibHicTb ix YacTuH “go
3aMOBNSHb LWENTYHIB, Ha3BaHWX BNacHe cesmumu abo boxumu (abo Boxoi Matepi)
cnosamu”. [epeaycim Le MoXxHa crnocTepiratv “Ha KiHLeBuUx oBiTHMLAX, Ae hopmMmynu
MariyHoro xapakTtepy nepenniTaloTbCs 3 penirintHuM NpoxaHHSaM”, Hanpuknag:
“Kto bedzie ten sen rano i wieczorem odmawiat, w sieroctwie i ubostwie bede go
wspomagac, grzechy mu bede odpuszczone, a co bedzie prosit, otrzyma, gdy umrze,
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w Krélewstwie niebieskim czekac go bede”[7, 128-129]. [lesiki MOMEHTM 3 NoaiGHMX
npukiHueBux obiTHULb, SIK, CKaximo, BriacTMBa iM iHBepcia bnarocnoBeHHs, Aogae
aBTOpKa CTaTTi, NOEAHYIOTL i 36MMXKYOTb Ui HAPOOHI MOMMUTOBKM i3 KNATBaAMMU i Tak
3BaHMMU “ninctamm 3 Heba” [7, 129].

M. 3oB4yak y uin npaui 3giicHIOE LikaBe MOPIBHAHHA dparMeHTiB HapO4HUX
MONnUTOB, siKi BUronowye boxa MaTu nicna myk Icyca XpucTa, 3 noxoBanbHUMU
rONoCiHHAMM, siKi, K 3a3Ha4Yae 4OCNIAHMLUS, [OTENEp MOXHA NoYyTK Ha Binopycbkux
knagosuwax. 3 ornsaay Ha ue B TekcTi “CHy Boxoi MaTtepi” BoHa BUpi3HuUna AaBi
OCHOBHi Temu nnadvis. lNepLwa 3 HUX BUCTYyNae BUSABOM CMiBTepniHHA, “pokrewnym
uczesnochrzescijanskim Zalom Marii”, akuit y 6inopycbknx i NONbCbKNX TekcTax
HasiBHMI y Takux yctaneHux oopmax: “Oj, synku méj, synku slodki Jezusie, / Oj,
synku moj, synku, Krolu niebieskil..” (6in.); “Synu méj! / Dziecie moje, rany mdjel..”
(non.). Opyra 3 ronocineHux TeMm Mapii Bupaxae 0inb yTpatn 1 CaMOTHOCTI, KWW
MO>Ha NOPIBHATY 3 HAPOAHUMMU NNIAa4YaMy MaTepi Hag NOMEePNNM CUHOM YM AOHBKOK:
“A gdzie ty ode mnie odchodzisz? Komu mnie w opieke oddasz? Kto moéje kosti,
ciato zakopie? <...>” [7, 130]

HaykoBe 3auikaBrneHHs 3 nornsaay BUMBYEHHS HAPOAHUX MOIMTOB NPUBEPTAE e
opgHa pob6oTta M. 3ouyak “Mitologia zamawiania i mistyka zamow na podstawie
wspoblczesnych materialéw z Wilehszczyzny” [8], B Akin npoaHanizoBaHo
Pi3HOMaHITHI MONbCbLKi MariYHO-cakpanbHi TEKCTU 3 BineHWwmHN. 3HayHy X YaCcTUHyY
3anuncanu B 1990-1993 pp. nig yac “badan terenowych” ctygeHTn Baplascbkoro
YHiBEpPCUTETY Ta cama AOCHigHMUA.

Cepep pi3HOXaHPOBUX OKa3ioHanbHO-06psA0BUX YTBOPEHb, AKi AOCnigKyBana
M. 3oB4ak, € Yynmano HapogHMX MOMUTOB, AKi cama aBTOpKa HasuWBa€ He nuwe
rOfIOBHMM TEPMIHOM “3aMOBNSHHA”, a 1 MonuTBamMn. MNPUKMETHO, WO Ui TEKCTH
HanexaTtb He TiNbKM OO0 Pi3HUX PYHKUIOHaNbHUX Pi3HOBUAIB, @ N OO0 Pi3HUX
TemaTuyHuX rpyn. Taky cuTyauilo MOXHa crnocTepiratv y cTaTTi nig Yac aHanisy
MOTUBY 3HULLEHHSI XBOPOOM Ha MpuKnagi MariyHo-cakpanbHOro TEKCTY “Bif poxi”
3 nikyBanbHO-3UinoBanbHOi TeMaTuyHoi rpynu. Came Moro gocnigHuus y BracHux
KOMEHTapsXx HasnBae MOMUTBOLO:

Najswietsza Maryja Panna szla droga,

niosta trzy rézy w reku.

Jedna biata, druga czerwona, trzecia zielona.
Jedng stracita, drugg zgubita, a trzecig podeptata.
Szedt Pan Jezus przez laka, niost trzy réze w reku.
Jedna biala... [8, 23]

“UlogeHHO0 MONMUTBOK” anoKpudgivyHoro noxomxeHHss M. 3oB4ak Ha3uMBae i
“CoH boxoi Matepi”, BapiaHT siKOro BoHa 3anucarna ocoducto Ha BineHwuHi Big
pecnoHgeHTa 1906 p. H., @ TaKOX MariYHO-CakpanbHUN TEKCT PYHKLiOHaNbHOro
pisHoBuay “Ha con” (“Kladne sie spac, / daje Bogu znac...”) [8, 29-30]. Obugga
(ONbKMOPHI TBOPW HaNexarb A0 iHLWOT TEMaTUYHOIT Fpynu — iHOUBIQYaNTbHO-OXOPOHHOI.

Posrnagatoyum ycHi okasioHanbHi YTBOPEHHS, B SKMX 3BepTanucs 40 MOMIOA4Oro
(HoBOroO) Mmicsus, nonbCbka AOCMIAHUUA NpounTyBana we oguH (GOonbKIopHUN
TEKCT, KM HasBarna, BigMOBiAHO OO0 WMOro XaHpy, MONMnTBOK. BiH HanexuTtb o
dyHKUioOHanbHOro pisHoBuay “Bigd 60pogaBoK” i CTOCYETbCS TaKOX NiKyBanbHO-
3uinoBaneHOl cdepu 3actocyBaHHa: “Mtody mtodziku, oczysc moje ciato, / zeby
zadnej brodawki na nim nie zostato...” [8, 33]. [locunatwuymcb Ha gaBHiWy npauo
A. BptokHepa, M. 3oB4yak noBigomMuna TyT TakoX ogHy LikaBy 0cobnusicTb 3 icTopii
nobyTyBaHHA MariyHO-cakpanbHOro ONbKMoOpy, 3a3HadYuBLUM, WO 3a NoAibHi
“‘monbbu go micaua” (“modty do ksiezyca”), ane Big iHWOT Hegyrn — Boni ronosw,
Hapikanu Ta kapTtanu Hapog y XV cT. TorovacHi “kasHogii” B MonbLui.
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Y dhonbKNopHUX 3anmMcax MariyHo-cakparnbHUX TBOPIB, siki onybnikyBana y CBOil
ctatTti M. 3oB4ak, BigobGpaxeHo Lie OAMH BaXINMBUIA MOMEHT. BiH cToCyeTbCcs TOro,
SIK caMi HociT ponbknopy Ha BineHwuHi HasnBanu ycHi MonuToBHI TBopn. OauH
i3 TaKkMX 3annciB TEKCTY 3 0OPSIA0BNM KOMEHTApPEM CBIgYUTb, WO AesKi BUKOHABL
OKasioHanbHO-06pPSA0BMX TBOPIB, HE MOMUNSAYUCE Y BU3HAYEHHI XXaHpy, HasmBanu
TEKCTU 3i 3BEPHEHHSAMM 4O MOSIOA0ro Micsusa “monntoBkaMmn’:

— Mtody mtodziku,

najjasniejszy krélewiczu,

tobie zlota korona,

a mnie dusza zbawiona.

Jak narodzi sie ten mfodziczek, jak ide wieczorem, to sobie tak w duchu
mowie te modlitewke [8, 34].

JoTuyHe go nonepeaHix MipKyBaHHSA Npo MariyHO-cakpanbHUN PONbKIop LWe
OOHOro pecnoHAeHTa, sKi NonbCbKa AOCNIAHMUS HAaBOAWUTb K iNocTpauito Ha
noyaTtky ctatTi. ¥ uyux 3anucax iHpopmaTop OTOTOXHIOE 3aMOBMSAHHSA 3i CBATUMU
crnosamu i MmonuTBoK A0 bora: “Zamowa to z pacierza, modlitwa. <...> Ale to nie
takie plotki, nie tylko $wiete rzeczy musi méwic. To modlitwa. “Do kogo?” “Do Boga”
[8, 5]. o neBHOI Mipy OTOTOXHIOBaNia 3aMOBASHHA 3 MOMUTBaMU, iIMOBIPHO, Nig
UMM xe BNnmMBoM i cama M. 3oByak. Y BUCHOBKaX L€l cTaTTi BOHa KOHCTaTyBana,
Lo agantoBaHa bibnia mana BNMB He TiNbkM Ha HAPOAHUI 0Ops0BMIA KaneHaap,
a n Ha “cnoco®bu peniriiHo-mMariyHoro nikyBaHHA Ta OXOPOHM Pa3oM i3 LWOAEHHNMU
M oKasioHanbHUMW MOMNTBAMMU-3aMOBIISIHHAMK.

OTxe, MOXeMO CTBEPAXYBATH, LLO (PONbKIOPHI TBOPU, SIKi NPUAHATO Ha3MBaTK
HapoAHUMK MONMTBaMM, ByNu NOLIMPEHi He TifNbKW B YCHIl CNOBECHOCTI yKpaiHUiB,
ane ny nonbCbKin ponbKNopHin Tpaguuii. PonbKNOpUCTU, ETHOMIHIBICTK, @ TaKOX
€THororu Ta aHTpononoru 3 MNMonbLui 4YacTo OTOTOXHIOBANM ix i3 3aMOBsIHHAMU abo
po3rnagany oKpeMo siK sBULLa HapogHOT penirinHocTi. [1o HapogHNX MOSIUTOB BOHM
3apaxoByBanu nepeBa)kHO YCHOMOETUYHI TBOPMU, SKi HanexaTb A0 PyHKLiOHaNbHUX
pi3HOBMAIB iHAMBIQYaNbHO-OXOPOHHOT TEMAaTUYHOI FPyNyM OKasioHanbHO-06psA0BOro
donbknopy. 3Ha4yHO pigwe OMNbKIOPHI MONMUTBU NMOB’A3yBanu 3 MaridyHo-
cakpanbHUMU YTBOPEHHSAMM iHLWOT TEMaTUYHOT rpynu — NikyBanbHO-3UiNtoBansHoOT.
lMonbCbKi BYEHi BUPIZHANM BiAMIHHICTbL (PONLKMNOPHUX MOMUTOBHUX 3paskiB Bif
KaHOHIYHUX LePKOBHO-XPUCTUAHCBKMUX MOSTUTOB i IXHIO DYHKLiOHArbHY Ta NOeTUKo-
TeMaTuyHy GNu3bKiCTb i3 3aMOBMASHHAMM.
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